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FOREWARD 


When Mr. Rulia Ram Kashyap was appointed 
Hansraj Scholar in Ancient Indian History for 1938-1939, 
he chose for his subject the Vedic Origins of Zoroastrian- 
ism. The following pages embody the results of his 
studies. ‘The similarity between Zoroastrian and Vedic 
concepts and institutions has often been commented 
upon by earlier writers. It was, however, left to Mr 
Kashyap to pursue this subject more thoroughly than 
had been the case so far, by confining himself to a’. 
comparative study of the Vedic Samhitas and Parsi 
scriptures. As the result of his studies, he has been 
able to furnish a more satisfactory Vedic basis for so 
many of the Parsi concepts. Particularly valuable are 
his findings of the fragments of Vedic hymns in the 
Zoroastrian scriptures in one form or another. His 
unearthing of the Gathic references to the Vedas opens 
out a new chapter in our study of Parsi origins and 
would, I am sure, interest students of the Vedas and the 
l Parsi scriptures alike. He has further tried to show 
that the Parsi concept of the Supreme Being can be 
traced down to its Vedic foundation. In doing so he has 
taken ample advantage of the works of many eminent 
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savants, European and Indians, alike, whose valuable 
studies in comparative philology and Zoroastrianism 
entitle them to a high place among Indologists. 


This thought provoking volume would, I hope, 
further the cause of Indo-Iranian scholarship. 

It would bring home to the general reader that not- 
withstanding the great distance that to-day seems to 
keep the believers in the Avestan scriptures apart from 
those who follow the Vedas, many of the religious beliefs 
of the Parsis undoubtedly hearken back to the times 
when both drew their religious inspiration from the 
fountain head of all religions, the Vedas. 


Dayanand Anglo-Vedic College, 
LAHORE. SRI RAM SHARMA. 
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CHAPTER I. | | 
SIMILARITY OF THE AVESTAN 


AND 
THE SANSKRIT LANGUAGES. 


Scholars have recognised great similarity in 
the word. vocabulary and grammatical laws of the 
Avestan and the Sanskrit Languages. 


(1) Word-similarity. 


In order to discuss this item we shall subdivide the 
same into six headings and treat them as follows :— 


(a) Words essentially the same. 


Let us first quote some words which have just 
the same form and sense in both the languages. j 


1. fig =food; 10. € =O! 

2. ng =sorceror ; 1l. * —and; 

3. m= mother; . 12. 3T =or, else; 

4. FT =garment; 13. 4¥=along, after, 
5. G7 =messenger ; according to; 

6. dd =body; 14. sm -—away, off; 

7. —1s; 15. aT =hither, from, 
8. ww =also; to, until; 

9. ag —age; .16. 3q —unto, in; 
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19. 


30. 
81. 


( 


qR[—two protectors ; 
a } not, negative 
aq) prefix; , 

sm-so, thus, but, 
then, now etc. ; 

=so, that, when, 

for; 

q— who, which ; 
3... -— whosoever, 
any whatever ; 

aqt — when; 

qq —to subdue; to 
meet together ; 


aq=Corn, grain, 
barley ; 

qT-—to go; 

3T— f. rel. pron.who, 


which ; 


2s =to join; 

aa =evil, bad, 
wicked. In Sanskrit 
pain, trouble. 


2 


~4=chariot. 

sq =to decay. 
smq-—other, alien. 
ay... A= mutual, 
one another, other, 
the one ... the other. 
aq= water. 
sm -— last. 


waqi=having stre- 
ngth ; strong. 


aaq= down. 


a= then, therefrom, 
on that account, there- 


upon; while, but etc. 
aT +3=to come. 
aT-4t=to come. 

ag =to praise. 
€-—to go. 


"x= The Vedic god 
. Indra. 


W= gone. 
XA —this, that. 
Xd— arrow. 


‘In these words not the slightest difference is 


discernible in the Avestan and the Vedic languages; 
they are essentially the same both in form as well 


2 


x 


i 
LI 


as meaning. The above list is by no means exhaustive 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


(3) 


but is meant to be simply illustrative, 


(b) Words differing only in one letter but 
meaning the same. 

The simplest philological process is the alteration 
in one letter only—be it a vowel, a dipthong or a 
consonant—of a word without effecting the sense of the 
meaning in the least. Some such words may here be 
listed as occurring in the Avestan and the Sanskrit 
languages, for this list will show how slightly only 
have some words suffered during their passage from 
one language into the other. 


Avestan. Meaning. Sanskrit, ^ 
i aqu = with winds = qu. 
2. QNE = wood = qm. 
8. WaT = differently = el. 
4. aay = last = IM. 
9. mA = thief = n. 
6. fax = food = fg. 
7. sit = down = ff. 
8. T = now = RE 
9. fü = father = fir. 
10. WW = before . = WW. 
11. wy = two spirits = mq 
12. sux =. O Ahura, Lord, 
O Asura! = snm. 
183. gw = whither So acs 
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Avestan. Meaning. Sanskrit. 

14. fü = whom = WW 
15. arr = voie = ww, 
16. waft = Ishallgo = aq. 
17. a = so = 3. 
18. "X = what, which, 

whatever ; = . 
19. aa = or = eda. 
20, T4 = as, so that, than, 

like as if etc = aT. 
21. 41 = where ; = EEK 
22, IIT = as long as, 

as far as, up to;= WNT 
23, wv = ayouth = J 
24, AF to worship, to 

adore, to sacrifice 

to = Gm. 
25. "s = (literally worthy 


of adoration) 

Vazata, deity, 

divine being;— vid. 
26. Ii = to ask for, to 

request, to demand, 

to beg, tosolicit= Im. 
27. RA = Vimaor Yama = 44. 
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Avestan. Meaning. ‘Sanskrit. 
28. JT = to fight, to wage 
war = qe 
29. FF = to join = Ti. 
30. J = your, yours = RRT. 


Comparative philologists with Yáska at their head 
have recognised three maiu ways in which the letters of 
a word are liable to get altered during its passage from 
one language into the other. Theabove list exhibits 
all the three as under :— 

(1)- The dropping of a letter as that of at in WMT 

of Sanskrit on its passage into the Avestan as 
I; 

(2) The coming up of a new letter as that of s in 
arse of Avestan as compared with its Sanskrit 
original «Ts ; 

(3) The change of one letter into another or the 
droppage of one and the coming up of another 
in its place simultaneously ; as exhibited by 
the change of 4 into 3 on the passage of Sans- 
krit 1X4 iuto the Avestan qi. 


All these changes are found illustrated in the 
above list. 
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(c) Words identical in meaning but differing 
in two letters. 


Let us next follow the line of differentiation of the 


one language out of the other a step further. Here is 


an illustrative list of words differing in two letters yet 
identical in meaning :— : 
Avestan. Meaning. Sanskrit. 

]l. We = bird = F. 

2. qd = earth = ARR 
3. «X = door = att, 
4. wat = way = 0 sem. 
5. det? = aspanlength- RART 
6. sit = of praise = «S. 
7. wi, = of bodies = c Wat, 
O82 wy = I = — sm. 
7:9. FIT = might come = TAR. 
10. att = also; ?; .. = - fam. 
ll. gaa =. your,yours;= Aa. 
12. q X = ye, you ; = qm. 
13. asf = front, 

forehead ; = sm. 
14. a = when,since; = «s. 
15. aa = aslongas; = 414d, 
16. At = worship, 
sacrifice = aa. 
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-S " 
—  — ee pisse 
Porem 


17. 
18. 
19. 


20. 


21. 
22. 


Avestan. 


aia 
af 
IE, 


a 


xy 


SKE! 
[it 


Here we find that € and 3, T and *t, 4 and 4, ¥ and . 
€, T and q, are the pairs of letters the elements of each 
of which are liable tointerchange places during the 


(2725) 
Meaning. 
purity ; = 
if ; = 
to wear or 
put on = 
to, at, on, upon, 
in, against, up- 
to, towards, 
above, around 
etc. = 
to till, to work= 
to sit = 


Sanskrit. 
ad. 
at. 


qq. 


smt, 


"x. 


passage of a word from Sanskrit into Avestan. 


A greater change, during the evolution of a new 
language out of an old one, is exhibited by those words 
which though yet bearing the same meaning have 
suffered a good deal of alteration, three of the original 
letters having been replaced. “A list of some such 


words is given hereunder :— 


(a) Words identical in meaning but differing 
in three letters. 
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Avestan. 
1. fef 
2. IIT, 
8. RAR 
4. Sms 
5. wm 
6. dre 
7. argetta 
8 ATTA 
9. qc 
10. X 
11. af 
12. aAA 
18. SAT 
14. sq 


( 8) 
Meaning. 


he sprinkles. — 
of trees = 
well-formed = 


; heridesto = 


of beings = 
all = 
Ahurian or 
Asuric = 
oblation = 
worthy of adora- 
tion, worship ; 
adorable; = 
if = 
worship, sacri- 
fice, praise, 
ceremony; = 
estranged = 


unholy, 
impure = 
Standing 
between = 


Sanskrit. 
Rai. 


ij 


aĝi = one 
who has for- 
‘saken the 
road. 


SHIT. 


Aq. 
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Avestan. "Meaning. Sanskrit. 
15. apga = childless = ATS. 
16. AMER = envy = ai. 
17. ama =. stone,sky = RAL. 
18. waaay = eighteen = ALIA. 
19. a-a = horse-stable = Wate. 
90. weed =, Innumerable = smi. 
21. afr = benediction, 
blessing = emit + arit. 
(Note :—In this word three syllables have changed a 
lot.) 


Here again we notice the pairs € and d, si and 4, q 
and 4, d and 2, 3 and 4, 4 and 4, the members of each of 
which are liable to change places during the passage of 
one word from one language on to the other. 


(e) More complex alterations in letters. 


Differences in word-forms without alteration in sense 
can become more pronounced. We need not prepare 
seperate lists for words differing in 4 letters, 5 letters 
and the like. The examples of STEA and qs of Sanskrit 
becoming even Salata and gaña in the Avestan, or 
Sanskrit ta? and "THE becoming aang and AALS 
respectively in the Avestan, should suffice to convince 
all of the occurrence of this phenomenon. 
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'These four words do respectively mean (1) well- 
formed (2) a loving friend (3) we worship and (4) we 
carry. . 


(f) Displacement of letters. 


Of greater complication is the phenomenon by 
which out of the letters in a word one displaces itself to 
occupy the place of another letter in the same word 
whereas this other letter occupies the ‘place of the 
former. Even Yáska was well acquainted with this 
important philological occurence. Examples in Avesto- 
Sanskrit words too are not lacking. Thus f&x3T Avestan 
and fier Sanskrit both mean ‘the tongue’, Here st has 
become ¥ and also displaced € to occupy the position 
thereof, which € had no other alternative left but to 
occupy the vacated place of st maa evolving out of 
sm — priest, furnishes another example of the pheno- 
menon. The final 4 and the initial a changed places 
and the x instead of sticking on to the head of @ felled 
itself down to occupy the feet of the preceding letter 4. 


Displacement thus follows two courses: firstly it 
may mean mere slight shifting of the position of a letter 
as in the case of tof enm] just discussed ; secondly it 
may have a far-reaching effect and result in one letter 
shifting itself on to the place of another which in its 
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turn may come to occupy the vacated place of the 
former. ‘This has been amply exemplified by the € 
and st of fer and st and «iT of aat. 


(g) Corollary (Ahura Mazda). 


The important corollary worth being drawn from all 
this here is that the 4 in € of éd, can easily shift itself 
from this place on to X making same & and reducing 
the € into % which, according to the law governing the 
€ and ¥ couple discussed in item (c) above; can easily 
become as. The net result is the evolution of the 
Avestan Mazda out of Sanskrit nga under the effect of 
these two simple philological operations. Similarly 
the € and @ pair referred to in item (d) above causes 
the evolution of the Avestau Ahura out of the Sanskrit 
agt. The two Avestan supreme words Ahura and 
Mazda are thus no other than the Vedic 48¢ and WEA 
which have followed simple philological laws discussed 
in the preceding items. 


Asura in Veda, Abura in Mantra-Bráhmana of the 


Sám Ved Samhita and Gobhil Grihya Sutra etc. aS 
also in Avestá afford the strongest proof in favour of 
the above statement. : 


(2 Similarity in grammatical laws. 
Jakson, that able disciple of Geldner, has beauti- 
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full summarised the language similarity question on 
pages. XXX to XXXIII of introduction to his grammer. 


Says he :— 


“The language of the Avesta is most closely allied 
to the Sauskrit.....In its phonology the Avesta agrees 
with the Sanskrit in its vowels in general....... In 
inflection the Avesta shows nearly the richness of the 
Vedic Sanskrit. There are three genders, masculine, 
neutor, feminine; likewise three numbers, singular, 
‘dual, plural.......... There are eight well-developed 
cases of the noun and the adjective ;....... The classes 
of declension agree exactly with Sanskrit ; the method 
‘of forming.comparison of adjectives corresponds. ‘The 
numerals answer to Sanskrit ; except Avesta aeva ‘one’ 
opposed to Sanskrit éka, Avesta baévar—'1,0000, but 
Sanskrit ayüta, The Avesta pronouns closely resemble 
the Sanskrit.......The verbal system in Avesta and in 
Sanskrit are in general identical. The roots are chiefly 
monosyllab{c and are subject to the same modifications 
asin Sanskrit. In voice, mode and tense and in their 
conjugation-system the two languages quite agree. 
The endings show equal antiquity with the Sanskrit..... 
The Avesta possesses like facility with the Sanskrit in 
forming words by means of prefixes, and by adding 
suffixes of primary and secondary derivation. ‘The 
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same classes of compounds may be recognised in both 
tongues." 

On the basis of Jackson and Kanga we can add 
that even in the case of Sandhi the rules do agree in 


the two languages although external Sandhi is almost 


absent in the Avesta. 


Chatterjee, whose commentary on the Gátha, Parsees 
of today are enjoying so much, has recently pointed out 
that the absence of a grammer amongst tle ancient 
Pársees is to some extent made-up for by the rules of 
the elaborate grammer of Pánini coming to our rescue 
in the case of the Zarathushtrian Gáthas exactly as in 
the case of all Vedic literature. 

Itis evident then that the Vedic language gave 
rise to the language of the Bráhminical treaties which 
developed into a phonetically different dialect—the 
Avestan used in Persia, and another much less diffe- 
rent language—the Sanskrit, used in India. Pánini 
surely did frame grammatical laws applicable to the 
Vedic, the Upanishadic, the Gáthic (Avestan), the classic 
and the modern Sanskrit. 

The Avestan is thus a genuine daughter of the 
Vedic language. S 

(3) Metre-question. 
Jackson: holds «The metres in which the Gáthás 
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are composed have analogies in the Veda. Almost all 
the metrical parts of the younger Avesta are in eight-. 
syllable lines.” 

Pt. Ganga Prasad in his “Fountain-head of 
religions” has quoted Mills as under :— 

“The Vedic hymns sung in metres are closely 
similar to those in both the Gáthás and the later 
Avesta.” 5; 

Haug has laid much stress on Gayatr{ ásurf, 
Ushnih ásurf, Pankti ásurf metres being met with in 
both Yajura Veda and Zoroastrian Gáthas but unfor- 
tunately this misled him entirely regarding the question 
of evolution of the religion. Instead ofthinking that 
out of the 56 or more metres used in the Vedas the 
Iranian prophet utilised some three or four which 
were already known as Ásuri metres, he committed 
the mistake of thinking Yajura Veda to be later than 
the Gátha, quite contrary to all comparative philology 
as well as tradition both Indian as also Iranian. Let 
all remember that Veda gave rise to Bráhmanas on 
the one hand and through them to Avestá on the 
other. Thus Avestá is later than Veda but earlier 
than modern Sanskrit. 


(4) Syntax i.e. Similarity in Sentence-formation. 


Kanga,the great Parsee grammarian, lexicogra- 
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pher and Avestan commentator, has discussed the 
similarity of arrangement of words in a sentence as 
met with in the Avestan and Sanskrit languages. 
Instead of quoting rules and examples as done by him 
we propose to quote samples of sentences from the 
sections of the Avesta belonging to seperate ages and 
give their Sanskrit parallel or shade which will prove 
more interesting and will also convince the readers of 
the similarity far more easily and effectively. 


(a) Yasna Haptanghaiti. 

This Yasna of seven Chapters is usually taken by 
Avestan scholars to be the oldest piece in Avesta next 
only to the Gathas, Gathas comprise seventeen Chap- 
ters of the Yasna—the sacred element in the Pársee 
Scripture—out of 72 chapters of which chapters XXXV 
to XLII comprise the Haptangháiti portion. Out of 
these chapter XXXVII has its first sentence termed Baj 
Jamvánt for this constitutes a sacred prayer fit to be 
repeated in alow murmuring tone. 'This Báj runs as 
under :— 


ear aT wax x sow ueni Y mb ET XD 
aqeti are SSXTHTeNT WE csse «T TATA sera 
qig Ul Pes um 


An English rendering of Kángá's Gujerau 
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interpretation of this sentence would run as under :— 

*Here, in this manner, do we remember (or 
contemplate upon) Ahura Mazda who created animals. 
as wellas cereals; (moreover) who created water as 
also all plants; (besides who) generated (heavenly) 
lights and earth (or land) with all enjoyable luxuries 
(thereon).” 


A pure Sanskrit rendering of this would read 
as under :— 


WT GP (AL) THÉ REC AIAN I WWW NW F 
SIR STE er, ARTA. Tees erat Smp WT p AT 
qqa UI 

Of all the words here only the Avestan parallels 
of SACS and aaft are grammatically wrong; all 
others are grammatically correct Sanskrit only phone- 
tically changed into the Avestan quite in accordance 
with the laws. of comparative Philology. Even out. 
of these two words 34c meaning ‘fertile land’ in 
Sanskrit has not been made AAT to mean ‘the pro-- 
ducts of the fertile land, but retained as such and 
taken to mean that way and then declined on Avestan 
lines. We thus get ssxrarear meaning ‘and plants.’ 


wat meant ‘many Vasus' but instead of turning 
38 into its plural quf Avestans took qg itself to be the 
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plural form as well. Thus 4€ the phouetical and 
comparative philological parallel of q8 came to mean 


walt as well. 


Of the remaining word-forms which are gram- 
matically correct Sanskrit, we will now follow up 
the phonetic evolution from Sauskrit iuto Avestan 
word for word hereunder :— 


(1) xar :—through the droppage of @ alone be- 
came 74. This change was facilitated by the allied 
forms 44 T4 9T already existing in the Sankrit 
language. By turning XT into 4 Avestans brought 
it to be at par with those very forms. 


(2) #37 :—dropped its r (7) and lengthened its 3 
into an T thus becoming an sí in the end. Were how- 
ever we to follow Bharuchá-the most erudite scholar, 
then this Avestan “Iq is simply the Sanskrit sm 
itself and both mean not ‘here’ as done on the basis 
of Kanga above but only ‘on that account.’ 


(3) asTat :—lost its long aT and turned its w 
into but the change of Ẹ into 3 is a result of 
very rough handling no doubt. That the change in 
question however did necessarily. take place at some 
transitional period, is proved by other examples too 
met with in the Avesta, where this word is used. 
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Thus “Yimahe yazamaide" for "Vamasya yajámahe" 
isanother example in question. Similarly WÈ too 
did give rise to TRÈ. 

This evolutiou of € out of € can be easily followed 
by tracing Sanskrit #1 through Avestan Zasta into 
Pahlavi and Persian 4%. 


Thus TAR and 4142 do only show that Yasna is 
much Jater in comparison with Gátha wherein these 
words occur more rarely than in Vasna, these being 
typically Yasnian formulae. 


(4) Asuram Mahántam :—Asura had become 
Ahuraevenin India, asin the Mantra Bráhmana of 
the Saéma Veda this form is visible. Ahurem for 
Ahuram only exemplifies the so common. change of 
srinto v on its passage from Sanskrit into the Avestan 
as also manifest in Avestan Nemasete ( 7#ad ) used 
by the Pársees in plece of Vedic Namaste (sei). 


Re: Hard and AIL we would state that the 


word "éd of which Hart is the accusative singular . 


form, itself became "3X and then A8a1 in the Avestan 
and the latter was then declined as an AT ending 
masculine base giving «4i in the accusative singular. 
"Thus though original X34 was pure and simple Avestan 
parallel of Sanskrit Hem or ^W still the accusative 
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singular in the Sanskrit and the Avestan appeared 
quite different and unconnected as if these were poles 
apart. 

(5) 4: is singular in Sanskrit of which the plural 
is 3. The Avestans have only taken this 3 as singular 
in the sense of 4:. Otherwise both are the same only 
the € of 3 has become much shorter. 


(6) Gám :—has only got nasalised into TIT. 


(7) = wxW:—is the pada (i.e. separate word ) 
form ; its Sanhitá (i. e. compounded) form would be at. 
A little rough splitting would give us Wt +&® the 
form met with in the Avestan where "T then got 
attached to the preceding word instead of keeping with 
the succeeding one as in Sanskrit. 

(8) xa has become #4 only by losing a little 
of the € tendency in the beginning and acquiring same 
in the middle. In the meaning of cereals it was already 
used in the Vedas as well known to the students of 
Yaska’s Nighantuh and Nirukta. 


(9) ‘at am ( See 7. above ). 
(10) sm is the same in both languages. 2 
(11) TR ( see 7. above ). q TE 


(12) @atara—has been dealt with in the vy 
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beginning of this discussion of the evolution of the 
individual words of this Báj Of course the final 4 
did elongate into a 4T. 

(13) swefia(w) :—gives gå, through the replace- 
mentof*"uby €& as iu the evolution of Avestan 9€5 
out of Vedic 98 and finally by the splitting up of ft 
into si, The final 4 in reality was never there but 
the ending 4 of a€iq is a visarga or 4, which becomes 
qin Sanskrit only if followed by a^. Itis thus that 
the Avestan did borrow this 3 ending. 


(14) 4 :—has become Qata by a good deal 
of elongation and broadening out i. e. by its 3 becoming 
an Ar through the coming up of an 9T; another 4 
came up after 4 making same 41; while the final X 
changed into @and also took up an Ar asa prefix 
thereto. Regarding X Aa simpler still explanation 
can be that Avestans allowed initial q to remain as 
such and did not make it X even before a T as 
Sanskrit sandhi rules always require. 

(15) "m «m. ( See 7 above ). 


(16) xp; *:—has only changed its * into % 


and into ; besides it has just lengthened its * 
into 7T. 


(17) Rara :—has become teat by lengthening 
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of 4 into T, X into € and also by following the 
example of #4 changing into 9« (a horse). 


(18) aaf isthe grammatical requirement of the 
correctness of the Sanskrit form of such a sentence 
but license has been taken of the use of the singular 
form for the plural because fat meaning "all" is 
there to qualify this butit was not grammatically 
justified. ‘Therefore Vasu used in the sense of Vasáni. 
meaning "all enjoyable luxuries" gave Voht simply 
by changing its into € as in Ig? from 9X; and also 
by 4 of Tin 7 being changed into Ñt of Vo of ÑE 
exactly as we often get mazdáo for "e«. Further 
still the final 3 has also become an &. 


This discussion should suffice to exhibit the absolute 
similarity of the Avestau lauguage with the: Sanskrit 
; inthelong run. Of course it goes without saying 
that due to lapse of time and on account of the long 
distance the language did suffer a great change some- 
thing like what happened later in India itself during 
the evolution of the various Prákrits. 


When thus studied the Avestan film does brighten 
up nicely under the Vedic torch emitting its sharp 
light through the aperture of the ‘science of Philo- 


logy. 
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We shall now take up some more passages to 
illustrate these very points. 


(b) Zarathushtrian Gathas. 


As stated before the Gáthas comprise seventeen 
chapters of the Avestan Yasna. These are numbered 
XXVIII to XXXIV ; XLIII to XLVI; XLVII-L ; LI; 
LIII. To examplify their language a celebrated saying 
of Zarathushtra-the prophet, may be quoted from the 
Gátha Ushtavaiti. Yasna XLVI. 10 reads as under:— 


WT WT ARE AT FAT ST ASAT ART | 

SM FESS AT FAT Ren Tea | 

HEL ME Tey TAAL WERT | 

AST CHT CAAT TATE AT | 

EXER E EET STE E ne 3 BRT TL, lI 

Such is the original Gáthic language transliterated 
into Hindi characters. Its Sanskrit parallel would 
run as under :— 


A (ors) at aÑ ( for sm) st (X): or (s: ) Wr: AT 
FEL SC | Rare are ( a) ag (sm) ( Ha: ) ARRAT) 
ae (UR) AAR AAT TI AAA ATAT | 

"ier Gera (fet) ga a aT | 

TS, (W) Fete (sr) (for Feira) faf: (uen) 

5 3 MATA it 
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These mean :—Whoever gent or dame, O Ahura 
Mazda ! offers me his or her life, would know of heaven, 
also of pure righteous peace for its own sake, would 
cherish divine rule through-his or her noble divine 
mind, (whom I do accept ) for initiation into your 
friendship and for (participation) in your praises ; may 
I, with them all, proceed forward, on. and on, towards 
crossing the bridge of cognition where the evil and 
good are separated apart. 


All the above Avestan words except the doubtiu 
dt 2 xem [ which too has however been compared to 
aten: = mI dem-4mem by Chatterjee and Bilimoria 
in their Gátha ] resemble, those Sanskrit words the 
meanings of which they very nearly bear, so manifestly 
that we do not deem it necessary to discuss each word 
separately. ‘There is only one word however i. e. TA 
-neaning ‘bridge’ which needs reference. It is derived 
from WAGT meaning “for crossing", so that in 
‘crossing a bridge’ the word for crossing has been 
made to mean the bridge i. e. what had to be crossed. 


Let us now take up a stanza from Zaráthushtra's 
speech as delivered, according to the theory of Avestan 
scholars, through his own mouth. Says the prophet 
in Ushtavaiti Gátha Yasna XLV. 11. 
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* 


spar (ARE 3 SLANT 3 RIAT | 

denien arg $a AAT | 

wed HEL FET R E ACLAATAT | 

AMAA STALL AM TAA | 

SAMA TAT AT ASAT ATT | 

This is the actual Gáthic transliterated into Hindi 
characters. Its Sanskrit parallel would however run 
as under :— 

WT ( or F ) FF AI ACA | 

frasdad ar ( or X ) sa xa RAISAT ( aa ) ! 

et HHL Sp RL ACL TAA (AT) ! 

were: Sa (ara) RE, F ) xar: (Raaat:) Zar: (TAT) | 

Baa: Mra für at AEA ( or HEIL) HSE: I 

These mean :— ` 

Ahura Mazda is a friend, a brother, and a father 
even unto Daevas and men whom He counts as little 
for they count Him as little. Such are quite apart 
from us who count Him as sufficient—(yes Him the) 
Saviour, the Lord of revelation, and the Blessed 
Revelations themselves as well. 


Here too the Avesto-Sanskrit similarity is too 
apparent to need any discussion over individual 
words. Only Sd%t=a friend appears to have no proper 
Sanskrit base though through S€-— broad and vast. 
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3t:=chest (heart), a connection may be established, for 
a friend is surely one who is large-hearted, who has a 
space in his heart for others. This idea of empty: 
space may also have been responsible for sat coming 
to mean “soul” in Avesta. Large-heartedness may 
also be responsible for the Avestan süda meaning 
love or friendly feeling. 

Thus in the above stanza, excepting saat, all else 
is Sanskrit modified into Avestan due to philological 
changes caused by the great lapse of time. 

Even siut is Sanskrit saa: i. e. ‘vast’ of which q 
changed into 4 while: and at do interchange for 
Sandhi’s sake even in Sanskrit itself. xe: 


(c) Yashts. 


Having thus quoted passages from the Gáthas 
and Yasna Haptangháiti showing similarity of the 
Avesto-Vedic languages we may now quote from 
Vashts, another part of the Avestá, too. 


Bághán, Haoma, and Sroosh Yashts comprise 
Yasna chapters only and as such are bound to resem- 
ble more or less the Gáthas and Yasna Haptangháiti 
quoted above, in language We would therefore 
here quote from another Yasht to illustrate the typical 
Yashtian language: 
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Hormezd Yasht sentence I. runs as under :— 
RA YAN 3 EO ABIL, AEC AT AEA 2 Maha 
art 12 2 TA AMARA AMSA... .... 
Its Sanskrit shade would run as cuts :— 


WWW (LRI IA ATL sat aed! ag: (or 
Ws:) Raie ! crac! maraa sfeaadtera, arm, (RTR)... ... i 


Which means :— 
Zarathushtra asked Ahura Mazda :— 


"O holy Ahura Mazda! Thou most beneficient 
spirit! Thou holy creator of the revelational psalms 
as also of corporeal (lit. back-boned ) existence." 
Here too, as quite apparent, all is Sanskrit modified 
except T€ 3 4% which will be Sanskrit if taken to mean 
Gáthánám which meaning fits exquisitely as given by us 
above ; but if it must be made to mean the enclosures, 
settlements and as a resultant Jehan i e. world, as 
done by Kángá on the basis of European versions, then 
Of course a Sanskrit base forsame would be a far- 
fetched one i. e. through Gá meaning earth, 


Thus leaving a word here and auother there even 
in very long sentences, all else is Sanskrit, only modi- 
fied due to lapse of time. 
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An important portion of Avestá is termed 
Vendfdád, supposed to be a revelation against the 
Devas. Although the anti-Deva sentiment has 
developed to an unjustifiable extreme in this book, 


yet similarity of the language with Sanskrit has not 
as yet disappeared altogether. Hereisa sample :— 


qa—at 2 ferm oux, ATT ana Side; 
wa au 2 di get, FS qu x aT AH, AS E 2 AIRAN, 
Ha AC 2 aT AHA, AT ACT AA... " 

Vendfdád Fargard VIII. sentence 21. 


Its Sanskrit shade would be :— 


Kanga translates it into Gujrati of which the 
English rendering would run as under :— 

“O Hormazda ! and Spentérmad ! do you save us 
from the invisible. O Devi Druj ! you get away- (6) 
seed of the Deva | you get away- O evil (noise) of 
the Deva ! get away thou hence. O following of the 
Deva-system | thou get away, whatever thou be in 
reality. . O Druj ! run you 2W8y..--- 
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The language even here is thus only Sanskrit 
phonetically modified, though rarely made to mean 
entirely differently as in the case of the words Daeva 
and Chithram. 

(5) Conclusion. 

We have thus, during the course of the present 
chapter, exhibited similarity of the Avestan and Vedic 
languages in words, grammatical laws, metre as also 
syntax; besides we have shown by listing words 
differing in one letter, two letters, three letters and by 
illustrating cases of greater change as also displace- 
ment of letters in a word, all without any alteration in 
its sense, on its passage from Sanskrit into the 
Avestan, how Avestan words did evolve out of Vedic 
ones in course of time. We have discussed the evolu- 
tion of every individual word in a whole sentence of 
the Yasna Haptanghiiti and also presented samples 
oflanguages from all the four parts of the Avestá 
which scholars refer to four different ages during the 
course of the origin of the Iránian Scripture. 

We trust now we can safely repeat that in our 
opinion, inspite of the great changes apparent in the 
Avestan as compared withthe Sauskrit, the ultimate 
difference between the two is not more than that 
between Prakrit and Vedic Sanskrit. 
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CHAPTER Il. 
REFERENCES TO THE VEDA 
IN 
THE GATHAS. 


The word qz, 

In this chapter references to Veda will be taken 
up. 

"The word 424 (taking which to be Sanskrit IA 
[though without saying so] most scholars have rende- 
red it into possession, possessor, source of gain or 
obtaining etc.) occurrs in the Gathas only twice, i. e. in 
Yasna XXIX. 10 and XXXII, 11. We may take up 
the former just now- The later can be taken up later. 
The phrase TASTA qui! has been rendered into 
“frst possessor, foremost possessor,'^ and the source 


Note. 1. See Abunavaiti Gatha section II i.e. Yasha 


XXIX verse 10. - 

2. See S. B. E. series Vol. XXXI. 'The Zend- 
Avesta part III. by L. H. Mills 1887 edition. 
Page 12. lines 10 and 35. 
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of “the first gain and obtaining’* by Mills in his 
Gathas; whereas Bleeck's English translation of 
Spiegel’s Avesta has “as the first possessor"? in place 
ofthe same. Haug renders the last line of the trio of 
the verse into? “I too am he, O Aüharmazd ! that 
Zaratüsht, by him something is first to be obtained 
from Thee, [that is, his virtue is first from 'Thee.] 


` We admit that the Sanskrit word Vedam ( 474), 
assuming 4224 to be an Avestan equivalent of which 
have all the above authorities translated it as the 
possessor, can come from the Sanskrit root fae=ert 
as well, meaning fi&&-—to acquire or possess. But it 
can as well be derived from the root f3&—9T3 meaning 
fi&—to know, especially when the Sanskrit word qx 


Note. 1. See as above but line 28. 


2. See Bleeck's Avesta 1864 edition. Vol. II. 
Vispered and Yasna, Page 84. line 23. 


3. See Essays on the Sacred Language, Wri- 
tings, and Religion of the Parsees by 
Martin Haug, Ph. D. edited and enlarged 
by West. ‘Trubner’s Oriental Series. 
Popular edition of 1883. Page 344. 
lines 26—28. 
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is thus derived by all and sundry and also when this 
root in this sense has been used in this very holy 
Gathi more than once. To convince the Avestan 
students of our point, we would state that even in the 
first section of this Githa i.e. in Yasna XXVIII 
we do come across this root in its many forms as 
under :— 

1. eT in verse 4, 

9. quist in verse 5, 

3. AGT in verse 10, 
and according to Spiegel and Bleeck even. 

4. dixe in verse 10, 

In the second section too i. e. in Yasna XXIX, to 
which the words uuder discussion actually belong, we 
do come across the various forms of this root as 
under :— 

5. dig in verse 3, 

6. dat in verse 6, 

besides 7. 8. fait in verses 6 and 8, till we finally 
come to 

9.. qedin q«z« in verse 10, 


the meauing of which have we to elaborate. 
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By looking up these references in Spiegel and 
Bleeck, Haug, and Mills, we arrive at the following 
points :— 


I. Spiegel and Bleeck have interpreted the above 
eight words by (1) acquainted (2) with knowledge 
(3) Iknow (4) thou knowest (5) known (6) who 
knows .(7) found and (8) is known. Out of these 
eight words they have rendered one only as found and 
all others as derived from fd&—to know. It is there- 
fore quite strange that they rendered No. (9) into “as 
the first Possessor" only, forgetting absolutely that 
these could be rendered with $ probability into “as 
the first knower” or “asthe primaeval. source of all 
knowledge” and only with $ probability into “as the 
first posessor.” 


IL. Haug translates these very words as 
under :— 


(1) is evidenced by (2) this I (would) know and 
through the instruction (3) are obtainable (4) I 
shall be acquainted (I shall have become fully acqua- 
inted) (5) are aware of or may they know (6) iute- 
lligently, wisely (7) is to be admitted and (8) obtai- 
ned. Thus in 2 cases out of 8 Haug translates these 
forms as if they were of the root ag-—9m and in 6 
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cases as if they were from the root f=. Is it 
therefore, not strange that in No. (9) he should have 
translated it only as if it were derived from the former, 
and not from the latter as he has only referred to “to 
be obtained” and not “to be known” as quoted in 
detail by us in the very beginning. ; 


II. Now let us see what Mills says. In the first 
section of the Ahunavaiti Gatha he has taken the 
introductory portion as a separate stanza and counted 
it as the first. Therefore, our above quoted verse 
uumbersin this case should for the first section be 
consulted in Mills as 5, 6 and 11, instead of 4, 5, and 
10, while in the second section the above quoted 
stanza numbers agree with Mills as well. 

Now Mills translates the above eight words as 
under :— 

(1) Knowing (full well) (2) Knowing (3) I 
have known (I obtain?) (4) Thou dost know (5) 
Are to be known (6) He who understands (knowing) 
(7) and (8) found. 

Thus twice he takes these forms to be from Rag:= 
ent, five times from fi&—to know and once he thinks 
the former to be a possibility but himself accepts the 
latter. In the face of this it is really difficult to under- 
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stand why in the 9th. case he too has interpreted the 
word qu, by "possessor" only and forgotten alto- 
gether the 6/9 probabilities of Ra=to know. 


_ Ow object in calculating the derivation of the 
forms derivable from fa&—to know and fx -—9nt both 
as given in the treatises of the European scholars was 
chiefly to show that it should not at all look strange 
if we were to render the word quiq as if it were a 
form of the root fá&—to know, simply because all the 
authorities quoted above have intepreted the same as if 
it were a form from fazg—erit ; since in 7 cases out ot 
8 Spiegel and Bleeck derive such forms from fi«—to 
know, in 6 cases out of 8 Haug does the same and in 
6 cases out of 9 has Mills done the same. 


Now let us suppose that this wordis derived from 
this root. ‘Then it will be simply "the Source of 
knowledge" ie. the “Veda” of the Aryans, because nO , 
‘other source of knowledge in the whole world bears the 
name Veda except the Rik, Vajüh, Sama and Atharva 
of the Indo-Aryans or some other Indian works in the 
Vedic literature. 


At this stage the word Welsdi« would become 
fully suggestive as it will qualify the word 4«X« quite 
naturally in the sense of the original or first. We 


1 
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will then understand from this couple of words “The 
Primaeval Veda”. 


People might here interrupt us by saying “Strange! 
this verse refers only to God Mazda who is the first 
possessor and not to your Veda”. 


Our reply to them is simple. Firstly, according to 
current Sanskrit usage ««8",means a treasure or 
possession and its accusative singular form will be aad 
and never 44 whereas 444% similarly means Veda 
only and not treasure. Secondly the construction of 
the sentence is such that in the first two lines the 
prophet asks, ‘Might etc.’ for his followers. In the 
last line he simply connects himself with Mazda or 
the earliest Vedic revelation of which early revelation 
he has been so fond througout his Gathas. 


(b) First reference. 


Now we may take up the whole verse Vas. XXIX. 

J 10. T 

FIL ALLA ART HAT TTT STAT A | 

FA dig AAS TATA NIIT Ae Il 

GAA HAT ASAT A ASS! TEA FETT Moll - 
agaaa TWA ET UR 

This is a Hindi transliteration of the text adopted 


by Geldner. Variants include 44 which is nearer still ' 


4 
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to Sanskrit qx meaning ‘you’ as against ‘thou.’ USAT 
is Sanskrit vat meaning ‘for these’. Ahura is Sanskrit 
sm or IGT both forms being met there, the former in 
Veda, the latter in the Mantra Brahmana of the Sama 
Veda. It means ^O Lord Ahura !' gar is no doubt 
Sanskrit aev=‘strength’ as guessed by Mills too in his 
note 3 to page 12 of his Zend-Avesta Part IIl, though 
the Pahlavi understood by Neryosangh to imply ume 
misled him to seek assistance; happiness, gladness in 
this word. Tis Sanskrit <1a( 4) meaning ‘give’ as 
rendered by almost all. 


So far no diversion from standard grammars has 
been necessary except for the epithet “Vou” in place 
of thou, which simply implies the great honour paid 
to the Supreme Being and hence need not be taken as 
a grammatical exception. 

Chatterjee and Billimoria have been misled, 
by a very rare variant «dI to derive ait from ara: = 
sima gift... from sms r-toadorn. This is 
apparently too far-fetched and full of licenses taken 
with this word. 'Thesimple philological rule applying 
here is a change of Sanskrit < into T on its passage 
into the Avestan. (Its exact opposite change i$ 
suggested by Taraporewala, on the basis of Barthole- 
mew, in his note on the word at ag [— Agam, IMTS: 
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The palatalising seems to be due tothe I. E. form 
gem—] occurring in the first line of Yasna LIV—the 
Airyémé-isyd prayer.) 

Regarding ##itit however, we can also argue that 
Neryosangh and Pahlavi too were not far from truth 
because all strength especially if given by a kind 
providence must be a sort of assistance to us. More- 
over both these authorities are giving the purport 
rather than the paraphrase. Therefore, our rendering 
the word into Sis —strength would rather strengthen 
them instead of contradicting. 

But in the interpretation of the next words 
aqt aa we fear these authorities have gone too 
far away by using the dative everywhere which they 
seem to have done only on the assumption that 9m" 
is really amg, the dative singular form which has 
dropped its X in course of time. But for treating 
wma too similarly even this assumption is not pre- 
dicable. Thus here either these authorities are wrong 
or the grammar of the great lexicographer Kanga. 

A very rare variant of amt in the manuscript is 
wi. This accusative singular suits admirably with 
wit aud gives the sense “(Give) rectitude and 
kingly power." Chatterjee has therefore adopted 


this snis. 
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But most, almost all, manuscripts have 44 which 
can only mean 9m with its final #1 lengthened according 
to the Gáthic rule of the lengthening of final short 
vowels. In this 9" form it will be the singular of the 


instrumental as wellas the vocative. Hence Mills . 


also is correct in addressing as “O Righteousness” 
and so too is Haug. But the instrumental allows us 
to render it as ‘(Give ) through Righteonsness’ as 
well. 


The correct idea expressed by the first line there- 
fore would be expressed as under :— 

O Ahura ! O Righteousness! Do you grant 
strength (and assistance) for these; (also) truth,. 
(besides) kingly power* through rectitude. 


Geldner’s manuscript MFa inserts an extra “T 
somewhere near S41. This can be taken to give 
the sense of “completeness” to all the gifts asked for. 

If Neryosangh and Pahlavi must be respected an 
additional sense will have to be infused into the above 
as under :— 


For the (service of) AShvahiste) Sehrevara and 


Gvehmana (as per next line) i.e. for religion, kingship. 


1, A hidden hint will compel us to see invocation 
to Rule Divine too in the words of this line. 
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and noble mind; O Lord!'grant ye help to these 
(disciples of mine). 


This leads us to a consideration of the next line 
which is simpler. Bharucha's Avesta-English Glossary 
1910 renders #77. into ‘this much’ on its page 15. Ñg 
RaT is apparently instrumental singular meaning 
‘through Good mind’, though the two above authori- 
ties have gone out of their way in changing it into the 
dative. Haug has made-the mistake of taking it ‘to be 
a vocative or accusative form. Mills has erred by 
partially taking it to be the locative ; and Chatterjee 
and Billimoria have wrongly renderd same as if it were - 
an accusative form. Even if the purport ‘of all these 
be correct still all these changes were quite uncalled 
for. For the form as it stands means “(Give these) this 
much through the good Mind”, which suits the text 
quite nicely. 

What sort of good Mind ? That which could grant 
(ar a) happiness ( WT) and (3T) comfort (ETR). 
"his last word has numerous variants in Geldner 
vhich however do not help us more than this form 
itelf. We do not see much use in Chatterjee's deriv- 
hg it from Seale for the form is apparently Sanskrit | 
rafal meaning state of fine sleep; hence the word 
his been correctly rendered into ‘peaceful amenities of 
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home' by Mills although not incorrectly into ‘welfare’ 
by Chatterjee and Billimoria themselves. But the 
correct idea conveyed is "comfort such as that of 
sound peaceful sleep." 

‘Thus, so far the verse means :— 

O Ahura ! give you to these strength, rectitude, and 
kingly power. Through truth, O Khshattra ! (grant 
them) this much, (but do so) through the good Mind 
which could grant (them) happiness and comfort. 

Now we come to the last line. sMf« is ‘I’ being 
aga of Sanskrit. fW makes it interrogative as per 
page 57 of Bharucha’s Glossary 1910 edition. The 
sense would be :— 


I have asked strength etc. for these comrades of 


mine but what do I ask for my own self? ‘Thereply 


would be as under :— 


wag "iW "éfl—I contemplate upon you, AyI=O 


Great one! 


fara ser wuredi« «ui-—also upon the Primaeval 
Veda of this (world or life). The whole line would 
thus mean :— 


Myself ? (I) contemplate upon you! O Greaf. 


One; also upon the Primaeval Veda (revelation) o: 
this (world.or life). i 
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Needless to add that a large number of Geldner’s 
mannuscripts have #4 and fW as separate words 
exactly as translated by us; or that most interpreters 
have missed the sense of 9""r, Neryosangh and 
Pahlavi either missing it altogether like Chatterjee 
and Billimoria or substituting 44% for it altogether 
without any justice ; while, Mills and Spiegel changed 
it into ‘of these’ quite without any jusification. We, on 
the other hand, have not mishandled even faa, render- 
ing it as ‘what ? and ‘also’ only, quite in accor- 
dance with Bharucha's Glossary. 

In fact this fir misled all. Chatterjee and 
Billimoria misplaced this ‘too’; so did Haug. Mills 
and Spiegel took it to mean ‘for’ which it does not. 
Neryosangh had left it as ‘fa’ but scholars made a 
mistake in handling the same. 

It is important to note here that in his interpreta- 
tion of Yasna XXXII. 11. Neryosangh has rendered a 
faa or “at into 7=and ; while in brackets he has done 
it into fRe=surely. These fit in most beautifully into 
our above rendering. The line thus means :— 

I meditate upon you, O Great Knower ! [ 5€ 

! efi (Neryosangh) Ria (Avesta)] ; and 
surely [ fart (Avesta) =7 ( fas ) (Neryosangh in Yasna 
XXXIIL. 11. A)] upon the Primaeval [mt (Neryo- 
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sangh to qualify fem. fei which however in our 
case will be Sia since we retain Vaedam as such un- 
translated and same is not feminine)] Veda (Avesta) 
of this (world or life). 


The second mistake of these scholars consisted in 
their handling st wrongly by changing it into “of 
these," leaving it out altogether or taking it as Haq. 


Here too in support of our rendering of Hat into 
‘of this world or life’ we would invite the attention of 
our readers to Yasna XLV. 3. and 4. where expressly 
God's word is spoken of as sicrest wen Watt and AREA 
ST IRA rendered by Chatterjee into “the fundamen- 
tals of this life’ and ‘the best for this life’ ; but by Mills 
into ‘this world’s first ‘(teaching)’ and ‘this world’s 
best (being)’. Itis thus clear thatin Yasna XXXII: 
11. too though the word #3 has not been uttered, 
for metre did not allowit, still the prophet had it in mind 
and he used the word 48 as an abbreviation for "um 
SRST, because there too is he talking of the first or 
Primaeval doctrine. In fact as observed by Mills in 
note 2 to page 126 of his Zend-Avesta Part III, “The 
‘first teaching’ was a prominent idea with the 
Zarathushtrians", , 


Thus our interpretation is nothing more than that 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


( 43 ) 


obtained from Avesta through Neryosangh, of course 
in the light of our Vedic torch. 


In our rendering, as any unbiassed reader can see 
for himself, there is absolutely no “aa i.e. use of 
exceptions to grammar. 

The whole verse may now be interpreted as 
under :— 

O Ahura! O Asha! through rectitude grant these 
kingly power, strength, and truth; (aye) this much 
through good Mind which could grant comfort and: 
happiness. Myself ? (I) contemplate upon you, (0) 
Great Knower ! also upon the Primaeval Veda of this 
(world or life). 

The Sanskrit construction of the verse would 
be :— - : 
quu weit age | seb «WD (oraq), ww! (sm or 
wi) grea! (Ue) Tt ag HART A: STAT CTA AIO 
(ama) i eme, (fug) wf e wem | Pa TET Ted 
qe | 

Great help has been derived here from Chatterjee's 
rendering for which we are deeply indebted to him. 

‘he above interpretation of the verse is free from 
any omissions, additions, or alteratations. 


One word more about the verse under considera- 


tion. . 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


( 44 ) 
Neryosangh’s wera, exit carat Sf compells 


us to see, in his rendering and therefore in the word 
WeXt of the original, a sense of begging, from the 
Omniscient Lord, not directly as such but through 
. meditation upon Him. This doubt is confirmed by 
the Punjabi #1% and Hindi witf€ both meaning ‘I 
beg, and words of which other philological origin is 
missing. If this is the purport of the text than 
qedin IXa, are most aptly placed; forthe prophet 
meditates upon Omniscient God in order to obtain 
this Primaeval Veda, In our Gáyatri too we (tafe) 
meditate upon God .( fear at q aa) who might 
stimulate our intuitional faculties on correct lines of 
thought. If #¢t is acceptance or admitting, then we 
too (iak) do accept (*&€&) the Great Omniscient 
Lord. 


Need we now add that Gáthas do refer to Veda 
directly as so apparent above, and conclusively prove 
that the author believed in Veda just as he believed 
in Mazda—the Rigvedic Supreme Being, as his most 
cherished objects. 


(c) Second reference, 


Let us now take up the second reference to Veda 
in the Avesta. Ahunavaiti Gátha Ha XXXII-II 
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when transliterated from Geldner into Hindi charac- 
ters would read as under :— 

mud AT AL, SHG dm aT STATA, -—! 
TEC ASCAAT ATG TAS qx | ae HUND 
ASAT AGAT TAL, AISA it 

agaaa ma ET Nez 

Variants of the words of this verse which help us 
to trace them to Sanskrit originals and which Geldner 
has noted in his notes are as under :— 

Ra, eda, Tie, wt, FURIE, Aeg, 
IA: AIA, CA AWAIT, and TTT Ml 


Helped by these as also by Kanga's grammar, 
besides Neryosangh, Chatterjee, Spiegel and Mills, we 
arrive at the following true rendering of the verse :— 

Verily they destroyed my revelational life ( who 
soever) were repeatedly injuring the minds of the pure 
to deflect them from heaven i.e, every thing best, (0) 
Mazda ! who considered the wicked ones in terms of 
greatness ; from (such) money hunters, (noble) house- 
holders (both men and women) do snatch Veda away. 

Itis thus clear that the prophet considers the 
destroyers of his revelational life as unworthy of 
handling the sacred Vedas. This shows his deep 
respect for the Vedas. 
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Let us here point ott how the previous scholars 
erred in rendering this verse. 

I. Weis past, WAL İs fregeuntative past, 
fait again is frequentative past. Chatterjee 
has done all these into present and so has 
Spiegal. They were misled by Neryosangh's 
same mistake. Mills saw future in "T of 
Taig. forgetting entirely that 4 was of RW 
and not of future. Misled thus he tried to 
read a future in AXT, too hence he was 
doubly mistaken. : 


Asin Sanskrit all these three are past forms and 
Kanga's grammar suffices for their correct derivation. 


II. Spiegel has erred in the number of the pro- 
nouns too. Forthe sake of variety only the 
verse has 41% 4% twice, the correct number 
being plural as in t or as in the three above 
verbal past forms. Similarly (@daeet too is 
simply used in singular for the sake of variety 
only i.e. to break the monotony of the verse. 


III. Spiegal and Mills have been misled by Pahlavi 
"Kadak-Khüdéi gabránésman, to see the abla- 
tive form in wsül4T and sregaedar whereas 
they are nominative ones according to Kanga 
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and Neryosangha both. Chatterjee is not 
correct in taking them as accusatives especia- 
lly because it compells him to give these an 
evil sense unwarranted by the general good 
use of these in the Avestan. 


IV. “Riknah vindisnd" of the Pahlavi, threw 
Mills, into the mistake of seeing “gifts of 
inherited treasures” in Weasel qq instead 

— of grasping the two words seperately into 
“veda ; away from the moneyed ones;” 
similarly Neryosangh's araea made Spiegel 
see “cheerful possession” in these very un- 
connected words., Chatterjee has mistaken 
the accusative 14X% for the dative. 

The safest plan is to leave ‘Veda’ as Veda, for it is 
neither sf% nor acquisition nor possession nor inherit- 
ed gift. It is Veda first and everything else after- 
wards. é 


In other points almost all are correct. 


Now let us cite authorities in support of our 
rendering. Had qvaq been a form of X-ending femi- 
nine base on which assumption Neryosangh seems 
to have rendered it, the form then would have been 
audi as given on page 79 of the grammar in article 
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110. But the maximum latitude taken with this word 
only in two manuscripts and thatonly in this verse 
and never at all in Yasna XXIX. 10 is to make it 
aufa and never TI. This compels us to take it as 
a form of the 3 ending base 4% which is nothing but 
Sanskrit “3g” just as Avestan 437 is Sanskrit "qq", 
Whether this base be neuter or masculine we will get 
qücw from 4% in the accusative singular for both aq 
(neuter) and 9r (masculine) yield IÑ% and giz only. 


It is thus clear that Te of Yasna XXIX, 10 or 
XXXII. 11 is merely the accusative singular form of 
the 3 ending base 4% which is simply Sanskrit Ix and 
nought besides. 


It is surprising that this ‘Veda’ kept entirely 
hidden in the Avesta for at least twenty five centuries 
and no Iranian, European or Indian could see it there 
except Chatterjee who too sawit only as acquisition 
and never as the Indian Vedain Yasna XXXII. 11 

only or as “I know” in XLVI. 2 oras “shall I find in 
XLVIII. 9 where asin Yasna XXIX. 10 he too saw 


only 47 in place of HX much less the Indian Scrip- 
tural 4a. 


Having thus failed to interpret ‘Veda’ correctly 
those scholars could not remain self consistent- 
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-Thus Spiegel rendered it into ‘possessor’ and ‘posse- 
ssion’; Mills into ‘possessor’ and 'inhérited gifts ;' 
Chatterjee into ‘object of knowledge’ and ‘acquisition 
whereas Neryosangh had to change “IM into wut 
ie. render an accusitive into an ablative simply to pay 
the price of remaining self-consistent in retidérifig 
quis into Set, 

Our leaving qw as 3X thus cuts thé gordian 
knot orice for all arid shows that the Veda does réveil 
itself even when buried however deep. 


Next let us cite evidence for our interpretation 
of Waset. We, too, like the Europeans would here 
appeal to Vedic Sanskrit t€ read in the names of 
qq -— wealth in the Nighantu, lexicon of the Veda. Geld- 
nér's Variant Wiee} helps us here by containing wea 
(Sanskrit t3") as a component part of itself. With its 
help alone has Chatterjee translated the word into ‘of 
wealth’ and Mills, helped by Pahlavi ‘Rikriah vitidis- 
nó, did render it into “inherited treasures.” Unsifot- 
tunately these scholars failed to Handle this piece of 
evidence usefully. ; 


t is no doubt wealth and wmm: its genitive 
singülarform. So far they were right but they forgot 
that this very form was also obtaitied in the ablative 
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singular exactly as in the word TAHE. Thus the 
word meant “from wealth” and not “of wealth” as 
rendered by them. 

Further more, the word being essentailly Vedic 
in the view of these authorities, Vedic authorities will 
be better able to explain it. Sayana, whom all follow, 
also refute ; whom they criticise but also upon whose 
shoulders they stand in order to look great, that 
Sayana in his commentary on the Rigveda I. 162. 2. 
reading. ~ 

afatorstt TAT aco ces 
says — 

Ja aot ae Marea Ven: Fema CTHNRSTQ STA 
send] Fat war Fea STATI It 

[See Tukaram’s Bombay edition of Sayana 
Bhashya Vol. II. page 135.] 


The purport of all this is that the word 77 
(=gold,) is in this Vedic-hymn used in the sense of 
‘a golden one.’ On this analogy in place of ‘wealth’ 
the word would be used for ‘the wealthy one’ or @ 
money hunter’ for in order to become wealthy one has 
to take care of wealth and exert to acquire the same. 

For the earlier portion of this middle line of the 
verse we havesimply adopted Neryosangh's reading *— 
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for in the case of the first two words Kanga's Grammar 
supports it while in the case of the third word no 
better and more consistent rendering has been sugg- 
ested by other scholars. Regarding the first two, thus 
on page 85 of Kanga's Grammar we find seudt, the : 
nominative plural of 4g meaning ‘lord master’ as per 
page 21 of Bharucha's Glossary. By taking a WT 
this becomes #eeqeal as per notes 1 and 2 
on pages 276 and 277 of the said grammar. This 
variant as also 3SEaea are almost equally prominent 
amongst Geldner’s manuscripts. 

Again like "X and 43 discussed in rule 179 on 
page 124 of the Grammar, the feminine of seg too 
would be asẹ and like aut discussed in rule 115 on 
page 82 of the Grammar we will get its nominative 
plural sedia which with aT will give us asgat which 
is not remarkably different from a very common 
variant segiaT of the rare form IAT which Geldner 
liked to accept finally as his reading for the verse. 

Thus both words do give Neryosangh's inter- 
pretation in full accordance with Kanga's Grammar 
and Bharucha's Glossary. In this way in translating 
this line of the verse with the help of Neryosangh in 
the case of the first three words ; through Vedic 
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dictionaries and commentaries such as Nighantu and 
Sayana in the case of the fourth word (as only partia- 
lly done by our predecessors); and through original 
Avesta text itself helped by Kanga, in the case of 
the last-but most important word 4824, Sanskrit 3g 
` ( just as Avestan aad is merely Sanskrit «Wa 
-Page 87 of Bharucha's Glossary-) —all very high 
authorities no doubt; we have arrived at the above 


reading :— 


“From (such) money-hunters, (noble) householders 
(both men and women) do snatch Veda away.” 
which is merely another form of the idea curreut 
in India that “Lakshmi and Saraswati usually do not 
stay together” or that a Vedist Bráhmana should 
refrain from hankering after money otherwise he will 
lose his Veda soon. 


- Regarding 9W3WWt of the line we still feel a word 
of explanation is necessary to support. Neryosangh 
adopted by us. Millsin his notes says “literally ‘he 
takes." Chatterjee has "who over-exert" but the 
construction of the sentence shows that here *who' has 
been used asa plural. Spiegel has “is taken away." 
Mills had "they are seizing away" too. In the face of 
all these we feel we could not do better than render 
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Neryosangh's qeta literally into "(they) do snatch 
away” as done by us above. 


We may now safely pass on to consider. the 
remaining two lines of the verse. 


The last line is simple.  We- have adopted 
Chatterjee's rendering except replacing his 'deflect' by 
“(- whosoever ) were repeated by injuring to deflect” in 
order to make it more literally true and grammati- 
cally more correct, also to bring out the sense of injury 
more clearly. Mills and Neryosangh have been misled: 
by smelling an instrumental in vei which, however, 
no manuscript bears out. (The incompleteness of- 
Kanga's Grammar here strikes one most as, though 
referring to forms of aqe% thrice in art. 167 dealing 
with the declension of 9s ending neuters he has 
strangely missed it in articles dealing with masculine 
asg ending ones.) Speigel has taken too much license 
in handling atama smevt aaee as accusatives. Neryo- 
sangh's «fi fe<ft an ingenious literal interpreta- 
tion of XT—to give, and RT=to injure ie. to cut ; hence. 
aRT=to cut away gifts, but surely this was not the 
idea put by the prophet into this word. Itis simply a. 
“deflection through, injury” that the word indicates. 
Therefore, Speigel, Mills, a and Chatterjee did not 
mention a ‘cutting away of gifts' in their interpretations 
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of the line, IRAM an ablative form has been 
misunderstood by Mills to be instrumental and by 
Neryosangh to be the genitive. 


Geldners variant xai, however, does help us 
considerably for this is just the form which Kangá 
has cited as an example of the frequentative or 
intensive verb in the subjunctive 3rd person plural of 
the Imperfect tense in the Parasmaipada, on page 
946 of his Grammar. Besides these page 170 tells us 
the root to be XXz-to wound and XK the reduplicate of 
the same, Page 245 tells us that one form of frequen- 
tative is formed by reduplication, 


Page 201 tells us that roots of the 4th conjuga- 
tion to which XX, belongs take a 4 before the termina- 
tions. Hence we will get w<*. Pages 180 and 183 
show that subjunctive forms are formed by adding an 
a to the root before the tense terminations. This will 
give us Uģa.. Lastly page 174 tells us that (or Lu 
constitute the parasmaipada imperfect 3rd person 
plural termination. This will give us U<*a for 
nasalisation in such combinations is quite an ordinary 
occurrence. Page 204 showing “iT as the imperfect 
subjunctive termination confirms some of our above 
remarks while page 246 confirms all of them, and 
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gives us Ui which our above quoted Geldner's 
variant actually was. 


j Now about the meanings of the word according to 
this grammatical construction. 


TZ means to wound. Ferquency or intensity of 
the action is implied by ‘its reduplication. Imperfect 
means continuity in the past as in Sanskrit and 
Avesta grammar imperfect usually means past imper- 
fect only and not present or future one. The sub- 
junctive mood here expresses a condition as also a 
supposition. 


The meaning of the word along with the line 
wherein it occurs would thus be :— 


( Whosoever) were repeatedly injuring the 
minds of the pure to deflect them from all that is 
best, O Mazda ! 


The very first line of the verse supplies the rest 
of the sense thus :— 


(or) who considered the wicked ones in terms of 
greatness ; surely ( all ) those did destory my revela- 
tional life. 

The middle line gives 3 finishing touch to the 
sense of the verse by stating :— 
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from ( such ) money-hunters, ( noble) house-holders 
(both men and women) do snatch Veda away. 


'Our authorities for rendering of the first line of 
the verse are as under :— i 


(1) Geldner's variants faq, xxi, win and 
RAMA suggest Sanskrit fq, «wee, TT and mA 
meaning "surely" (fús Neryosangh ), destroyed my 
revelational life" [frat (anaia Neryosangh] 
[and Sanskrit sdtfr light or light of life or of know- 
ledge] and "in terms of greatness" (WEXTWT, XX: SGT 
Neryosangh) (wm a$ Pahlavi. These Pahlavi words 
according to pages 126 and 301 of Bharuchás Pahlavi- 
Pasend-English Glossary of 1912 mean "through 
greatness." For WW cf. Kanga's Grammar page 82 
declining qudt. 

(2) Fort, «T (3), ait (3) see Neryosangh. 

(3) For žad ( giaa: ) see Neryosangh, on the 
basis of a marginal note to whose interpretation 
of this very word occurring in the preceding verse, 
has Bharuchá translated this word into ‘a wicked 
ill-intentioned person.’ 


(4) For AARNA see Kanga's Grammar page 168 
for fit to know. He has referred to its reduplicated 
forms fft, Rid and fius, but we feel this Avestan. 
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verse conclusively proves FAA, too to be a fourth 
possibility. Chatterjee has compared it to Sanskrit 
Rk. Neryosangh's qw and sacha are not visible 
to us in the sense of this word. We had thus no 
alternative left but to follow Chatterjee, only making 
him more manifestly grammatic. Of course, the form 
of the word is that obtained in the 3rd person plural 
of the reduplicated perfect in the Parasmaipada, one 


of the terminations for which is as per Kanga's 
Grammar page 238. AART + TY gives us ARRIA" the: 


word under discussion, meaning “they considered” 
i.e. "they repeatedly thought.” 


We feel that sufficient has now been ce in 
support of our above rendering. 

The two verses discussed above refer to the ' 
Vedas in clearest possible terms, one as Zaruthush- 
tra's object of prayer and the otlier as a holy stuff 
unfit to be kept with the destroyers of his revelational 
life. i 
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CHAPTER III. 
Zarathushtra's Praises of the Vedas. 


We believe that the Gáthas are memory jottings 
of Vedic traditions by the Aryans in a land where they 
had not succeeded in taking the Vedas and their 
grammatical and religious treatises with them. The 
Gáthic word are thus to be treated as semi-correct, 
where not actually correct, Sanskrit words. Then 
alone a really correct Gathic translation will result. 


Under these circumstances if words like quai, 
quur, AREA, WAAR, TRAR, TRITZ, and 183 
fuil» do occur in the Gathas, these must first of all be 
taken to be Sanskrit 244, @aT:, aq, ai, IAT a- 
wat (ea), ASt and anything else only if these do 
not give a sense fitting in the text. If the Avestan 
grammars coined only recently seem to go against us 
we should simply ignore it. Twenty seven centuries 
ago Sanskrit could have affected the language far 
more than the grammars not even a century old yet. 


Out of these Gatho-Sanskrit words, the word 
qus, was fully discussed in Chapter II. We can not 
possibly go into the same detail with regard to every 
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one of these words. We, therefore, shall briefly 
hint upon these here. 


qurtaqq occurs several times in the Gáthas but 
only once in Yasna XXXIV.7. No grammarian 
need coin special rules for the same therefore. It is 
simple Sanskrit ła known to every student who can 
decline ta for it is the instrumental singular of an 4 
ending masculine base with which almost all Sanskrit 
studies commence. If Parsi authorities tell us that 
in Gathas instrumental singular never ends in “i or 
uat we are compelled to differ from them, for Ziq, ART 
furnish other examples in our favour. 


Thus q2zaqT means “through or by means of 
Veda.” 


Above all the greatest proof of our being accurate 
lies in this rendering fitting best in the single context 
where the word is used in the Gáthas. That Vasna . 
XXXIV.7. runs as under :— 

Sur ARE AAT ASAT Ax ARES TRŠI AAR | 

emu Teast qed GAT AAA SIS | 

sua A der, aret FONT TART AAT HUTA ATSEA Il 

snpra ama mes Beil 
. Where (are) (those) Thy devotees, Mazda! who 
through the Veda of Vohu-mana, _do produce. doctri- 
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ma] treasures, even in misfortune, being: in love 
(themselves) (as also) super-conscious. Him (ie. at 
least one out of those devotees ) other than you do 
bring (near us) O Vedas! True Peace (2%)! now do 
save and protect. us, 

Here God has been addressed as Mazda, Vedas, and 
Sham i.e. as the Great Peaceful Omniscient One. Vedas 
is a plural epithet for Him, exhibiting honour due to 
Him. As a singular epithet of the same base Yasna 
XXIX..10. may be looked up where God Mazda too is. 
Veda. Asha in our humble opinion is Vedic «TT as 
well and not only ‘das understood by previous 
scholars. Even 3, represents the first true order of 
this universe for **, is the ultimate universal cause of 
all products of agitation ie.the whole universe and 
all else. 

The verse asks God to send to his subjects the 
devotee of the Lord who would impart instruction 
through the Veda of Vohu-mana even in times of 
trouble for his superconsciousness and loving devo- 
tion shall not allow him to fall. 

This Veda of Vohu-mana is the Atharva-Veda 
forat the end of the sixteenth book thereof a very 
significant hymn does occur which is as repliete 
with Vasu (the Vedic ‘base of -Avestan Vohu) as is: 
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Rig. IV. 53. 1. with Asura Mahad and which there- 
fore equally compels us to assume same as one.of 
the Atharvan hymnus which undoubtedly did contri- 
bute to the formulation of the Gáthic scripture espe- 
cially its Vohu-mana conception. 


The part played by Apo Ishti of the Atharva 
and Rig Vedas in the evolution of Gáthic texts has 
been discussed in detail in another chapter by us. 


Vasua XXXIV. 7. thus refers to the Atharva 
Vedic revelation as also to God:as “Vedas”. 


Vasna XLV. 4. refers to  revelational Veda 
given by God to man and verses 3.4.5.6. do exquisite- 
ly term them primaeval supreme essence, fittest 
speech for being heard by mortal ears. The 
necessary lines out of these verses of Yasna XLV 
may, therefore, be translated here with advantage as 
under :— 


HL HAST HEES HRM Tsay til 
TT ARE Sale ALA TT AT eget 


ARE BL... aii... NI 
^ sERRC Wt Feet LUIZ, 2,311 


Now shall I describe the Primaeval (word) of 
this world, which the wise Mazda Ahura did speak 
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unto me, who this Manthra (Sanskrit Mantra ie. 


HE merear HRSA HUT TAT | 
. HIT, TAT SAT ERAT 5 Es, TQ, I1... Seo Alo Fo 
WAI AI 
Now shall I speak about the finest essence in 
this world—these Vedas which Mazda connected 
with Asha (i.e. the Vedic xd HEL) did impart ( to His 
human subjects) .-- --- 
FL BAST UE ARE TEAL SAAR TATE | 
aa WWE WE ATTRA RKA II... WTR Alo TO 
yutug, RII 
Nicely shall I now talk about what the blessed 
beneficient One dìd utter unto me—the word (44 is 
Veda in the Vedic rmt art meminati STU 2m) 
which is the finest essence fit for mortal (ears) to 


FHL TSA ATA AIA | 

SAL SAT FT gamer ATR Ee | 

SAM AL AA ATTA ATTA! 

WEIT Fer Are HAT AART | 

TOT AT AIA SIT AeA SO Mo Ao PLU 

‘The greatest and the most full of learning amongst 
all (words or speeches) shall I now well narrate i 
(same) which are the praises of Asha ( i.e. Tt and IT 
for Vedas do comprise of praises of these a good 
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deal) and comprise nectar for the paters (fra+a: «mr 
eu), During whose Vahma (—Yasna) (ie. mmag— 
=a) do I question through a noble creative mind, may 
(same) Ahura Mazda—the blessed beneficient spirit, 
listen (to me) (and ) well preach unto me the best 
wisdom in this world (mg:- revelation, enlightenment, 
homo-divine wisdom, therefore Vedas). 

This prophet's so called own speech and admitted 
at all hands as such, thus describes Vedas in most 
glowing terms calling them the first, finest, most lear- 
ned, Ahurian revelation, granted by God himself and 
comprising the finest word for mortal ears to hear as 
also nectar for the paters, addressed through which 
during prayers God does necessarily listen to the same 
and in return does bless hisdevotee with His own 
personal wisdom. 

This is just how Gáyatrí attracts divine attention 
and blesses man with divine intelligence. 

. Now let us see how does the prophet remember 
Vedas in his very first psalm ie. Gátha I. 1. 10 and 11. 
Says he :— 

. exp FAL TATA AR TEM TRETTAT STAT ATER 2 | 

Now those about which you spoke (as being 
descended ) from Rita ( and ) as the gifts of the noble 
versatile creative mind ie. Xu 4a (1847 or TS aa) ; 
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-- Ye ha HERI ST ACTA CT STAAL BTA | 
(Thou) true priest Mazda Ahura ! "Through 
-these fulfil your desire"; 


Bd eer AST SRT stem me ew " 
TWAT 2121201 


“Now (these) Vedas—your very life, are (verily) 
for you, prayer-praises (but) melodious (ones).” 


Reference in the Gatha here seenis to echo Lord 
Krishna's statement in the Bhagvadgita respecting the 
creator who creating Vajna along with Praja ordained 
the latter to obtain all their cherished desires through 
the former especially because in the Vedas, in 4¢4 
agaaa, A stood for Vedas as a means of divine ot 
Yajna) worship. 

Again in the verse following we do réad as 
under :— 

d eme enia Rare RTE SIS TATA | 

These which are forthe protection of the Right 
Order ( 5&i—83« ) and for the continuity of Voliu- mana 
( i.e. HA=divinity); 

AA AGT ART HVAT AT AML AAS? | 

Thou Mazda Ahura ! well teach mé (same) 
through Your (own blessed) mouth ; 

WAL CA pU AMS AKT SIT HST Velut NAA l 

Ig TRE TET VIA 
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Through Your mouth connected with mind, 
through which the primaeval (beginning) of this world 
came about. 


The reference here as also in Yssna XLV. 2. 
appears to be to the earliest divine mind or intelli- 
gence ie. the Veda which God first made for making 
His creation through the same. Both according to the 
Vedic and the Avestic scriptures, God created intelli- 
gence or Veda or Mind or Spirit before creating the 
universe. Sound preceded matter. Word intervened 
between chaos (when God is silent ) and cosmos. 


To summarise the purport of these two Gathic 
verses we may say :— 


O! Thou Supreme Priest Mazda Ahura ! do teach 
me through thine own mouth and mind and speech, 
those audible melodious prayer praises—the Vedas 
which you spoke to us as being the creation or gift of 
Vohuman through Ashá—our very life through which 
we can procure all our cherished desires and which 
protect *«*t and secure continuity for 78-14. Through 
( that Vedic ) speech of yours tell me how the primae- 
val state of this universe did come about. - 


"The — thus furnish beautiful Gáthic evidence 
in favour of the prophet's high respect for the Vedas. 
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Interpreters vary widely amoug themselves 
regarding the interpretation of the verses discussed in 
this chapter. Even one interpreter does not remain 
self consistent. Thus even a high authority like 
Neryosangh does not hesitate in rendering both quz«dr 
and WUxT into WT ie. knower whereas Speigel renders 
the former into “are known" and Chatterjee into ^well- 
established’. Under the circumstances we have availed 
of the only alternative at our disposal and followed 
Avesta-Vedic philology as the correct indicator of 
truth. 

At other places qT can mean ‘I know’ (Yasna 
XLVI,2. ), ‘he knows' ( Yasna 31.2 ; 51.22. ) or *shall I 
know’ ( Yasna 48.9.) as well. The simple interpreta- 
tion of other words cited in the beginning of this 
chapter is as under :— 

quxadi=ae-aat (aur u:)— Veda-minded (one). - 

The prophet often calls himself Veda-minded and 
sometimes he remembers his most loving disciple too 
as a Veda-minded one. 

až = Rait + aTa = For the Veda-minded 
(one). 

qezairqa=aaima— Spoken of in the Veda. 

"The prophet delivers his message, which is Veda- 

ordained, for the marrying girls. 
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WRAN = frg: =Best amongst the Vedas ie. 
God. 


God is often addressed by the prophet as “Thou 
Mazda ! the Supreme Veda”. ' 


For showing how these renderings fit into the 
context most accurately, we have not got ample space 
at our disposal. 


In the end we can only repeat that to understand 
the Gathas of Zarathushtra correctly there is but one 
key and that is to treat them as the writings of an 
Aryan of Persia (Eastern Iran) whose ancestors had 
come from the Punjab—the home of the Vedas, but 
had failed to bring the Vedas and other grammatical or 
scriptural means of writing correct Sanskrit, with them 
to their new home. 
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CHAPTER IV. 
Veda-Mantra fragments met with in the Gathas. 


According to all authorities Gathas of the Iranian 
prophet Zarathushtar form the essence of the Parsi 
scriptures. In the view of almost all writers on the 
subject, this Avestan part is also the earliest. Above 
all the most modern young Parsis consider the Gathas 
alone to be their scripture. It would be extremely 
interesting, therefore, to try to trace the Vedic influ- 
ences in the Gáthas. 

I & II. 


The first line of the Gátha text runs as under :— 


I. sm AAT Sew SETA SAT DD TUM RIRIN 
[rer AAT TTE SUTTER THATS 11] 
Word for word meanings of which would run as 
under :— ES: 
Of this, I beg, through homage; with hands up- 
lifted, (of joy, of blessedness,) of grace (etc). 
1. Following Raja Ram's transliteration We 
write the Avestan letter 8 as “ in our Hindi 


transliteration, the Avestan letter 3 as % and 
Avestan & as — put below the preceding letter. 
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What we are most concerned with here is the 
particular posture at the time of prayer. The Gáthá 
is clear on this point. It says that we should uplift 
our hands and then bend ourselves in homage. 

Now this is just the posture which Rigveda VI. 
16.46 requires us to adopt while offering our service to 
the Lord. The Mantra in question reads :— 
aiga fiel. . mere eere men, U 
which means :— 

Let the man serve Agnih (and) praise (Him)...... 
with hands uplifted and through homage ; (let that 
mortal) attract (and) adore (Him). 

Besides the above, Rig. VI. 63.3. also confirms that 
in paying homage one should have his hands uplifted. 
The words occurring there are sett. .-dan.-- 


meaning “with uplifted hands, he doth pay you 
homage." i 

The word sur occurs in Rig. X. 79.2 ; sia in 
Rig. III. 14.5 and Yajura. XVIII.75. as well in the 
same connection but the accompanying word is in 
the plural saraet: form and not in the singular as in 
the Gátha. Therefore, these texts; though not for- 
ming the exact source of the Gáthic quotation (which 
is met with in Rig. VI. 16.46. as discussed above), yet 
form sense parallels. 
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In connection with prayer the above Gáthic words 
Wwxr and seag} occur in Gátha ITI. 48. as well. 
There we read as under :— 


IL.. RE ATT SATA.. o ART- -+ 


.. I approach (You) Mazda! from all sides ; with 
uplifted hands and through homage.... 

Although Rig. VI. 16.46 does correctly form the 
exact source of this quotation as well ; concerning the 
two words under discussion still 


Sum AAA.. NA UAE ISLET 313 vll 
forms a much nearer sense parallel, for, here the word 
syaa meaning ‘having approached’ forms the basis 
for Raan =<I approach from all sides’ whereas "4T 
is only Vedic Mahad, a name of the Lord Agnih 
who is addressed as Mahad as well and as Savita who 
possesses the acceptable Mahad form as well. Agnih 
of the Veda-Mantra thus evoked the loving epithet 
Mazda in the Gatha for Gátha adopted that characte- 
ristic epithet for the Supreme Being just as Agnih 
was in the Rigveda or Savitain the Yajura Veda. 
sqa evoked TRAE, TAT the AHEET while SARAT: 
of the Veda referring to a number of devotees in the 
Veda has been replaced by semas% in the Gátha, for, 
there only the prophet himself is speaking: 
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This very Mantra, common to the Rigveda and the 
Yajurveda, has been echoed in the Gátha V. 1.20, as 
well for the sense of the words of the Veda-Mantra- 
reading aù q ... {fia ... EMA is manifest in the words 
of that Gáthá stanza reading :— 


-T-a ATMA TAR Ul 
and meaning "We all do offer You ( Your ) desirable.” 
Whereas the Mantra-words too do mean the same. 

Besides this resemblance in the first quarter of 
the mantra and the first line of the verse, the third 
line of the Gáthic verse reading. 

ARTA ASE 
has a basis for its sense largely though not exactly in 
the words sar of the 2nd quarter of the Veda-Mantra 
and in the words qia atat aie and HAN. Of 
the second half of the Mantra, for Spiegel sees in the 
Gátha (Ve) to whom it is offered with prayer' and 
Neryosangh too sees therein a ‘homage with the mind 
(attentive) though Bharuchá objects thereto. He 
takes it aaarara: (qwrWreT:) TAAT Le. ‘with homage, (we) 
the (offerers or) worshippers.’ Chatterjee has "EUER 
ARAE: ... ... we, who serve and adore... 

The Veda-Mantra-words attribute to the Lord 
Agnih a mind fittest for worship and resembling that 
of a priest devoted to his client. 
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Spiegel’s version comes nearest to the Mantric 
conception here. Bharuchá and Chatterjee refer to 
human worshippers while the Veda refers to the divine 
worshipper, although the mind of both is in worship 
or the fittest for worship. 

Having discussed the words «Iit AHERT and 
qsemmEI* "wr and having also found their Vedic 
source along with that of the sense of... ... IA oe e 
Hees AU Wat, we may now pass on to our 
quotation no, III. 

III. 


As said above, during prayer one should first 
lift his.hands up and then bend himself forward. 'That 
homages require one's bending himself is also referred 
to in Gátha II. 2.1. the Vedic basis of which Gathic 
words is furnished by Rigveda. VI. 51.9. The Gátha 
ruins :— 


viel ST TD AA CMAN ASST M AAT SAT MARIIN 

[rere ott HT SHY gaa: aaa |] 

We, however, feel that somewhere during the 
course of 26 or 27 centuries that have elapsed since 
Zarathushtra's psalms were first sung by him, some 
copyist or singer bent the original Hwee into Weel 
which change was regularly handed down to posterity. 
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In that case the Sanskrit base for the original would 
be FAET. : 5 


In Rigveda VI. 5.9. we have añìfi:, a plural for 
this 44AT singular and the simpler 3: in place of 3T*HT«N: 
whereas & and @# are present as such. Thus Rigveda 
reads as under :— 

aR. a SIT AAR.. USPTO KINA 

Thus in this case although :an exact quotation 
from Veda into Avesta may be limited only to 

E UE EE Wa 
still in reality the whole Gáthic saying 

THER) BM AM HA SATA 
has been definitely evoked by the Vedic base 

aA: Aa 


and Wet occurring after same may have suggested 
Mazda occurring between this line and the next, as 
the first word of the latter. 


IV. 


Having found Vedic basis for three homage 
quotations in the Gátha we may now proceed to other 
Gáthic statements which are only quotations from 
the Vedas. 
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After offering salutations to the Lord let us find 
out what relationship exists between Him and us. 
The Gáthic remarks:— — 

BAT SINT Ta SUE WAZ M 

Meaning “Who the creator and protector.” 

God is here stated to be the Father. 


'The same relationship of his creation with God is 
established in the Vedas. The Yajura Veda remarks :— 


at sb far sitar at famaque IRV | 

Meaning “Who—our protector, generator, who 
sustainer.” 

The Atharva Veda too does state as under :— 

@ F fiat Sia a Sa IS: Nl SEO WIA 


Meaning *He—our protector, creator, (verily) He 
too our brother.” 


Thus we arrive at our 4th. Vedo-Gáthic quotation 


which concerns God's relationship with his creation 
and reads as under :— 


Star "rer [far star] 
Needless to add that the Avestan iur TAT are 


merely Vedic simi fiat only phonetically altered under 
the effects of time and distance. 
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V. 


Let us now invoke God as a friend, a brother and 
a father. The Gátha reads :— 


SÅN ATM Tar WD WERT STENT U STD WRIA 


God is (our) friend, brother and father. 
The common term employed in the Veda to 
signify a friend is dat and a number of names are 


used there to invoke God, one of which is 4t. In Rig. 
X. 186.2 we do read as under :— 


sa ale erf a sa nea sr el a AÈ saree SH U 


O Lord ! you are our father too, our brother also 
our friend as well... Avestan «XT is merely our 
Sanskrit WWW. Itis apparent that God is a brother 
a friend and a father both according to the Gátha 
and the Veda. Our 5th. quotation then runs as under — 

aaar aer [ far sat ] 

. whereas a sense parallel can even run as under :— 
sat «Ur Far ANAT Sur —[... ae AAT... ATT... rar] 

It would not be here out of place to state that in 
the Ram Vasht—a part of Avestá—a part of qq (= Vedic 
Viyu, the deity of the Mantra quoted ) does belong 
to Spenta Menyom who according to Yasna, 
XLV. 6. is merely a name of God there. Besides 
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that part of Váyu is 34 i.e. holy, and also works on 
high above and is worshipped. It takes a good soul 
to heaven. In factin the Avesta if there is any Izad 
whose numerous names have been invoked in any 
Yasht as those of Ahura Mazad, it is only this Vayu 
i.e, Ram Khastra. 
"VI. 

In this sixth quotation we are discovering in 
a Gáthic linea summary of certain important Vedic 
statements. Thus though not an actual quotation it is 
of the greatestimportance in showing how Zarathushtra 


drew largely upon the Vedas both in the form of actual 
quotations as also by summarising many statements. 


Thus in Rigveda II. 1.6. we come across :— 
eut sat AGRE al... 


Meaning "Though" O Agnih! art Rudra and Asura 
Maha ; whereas in Yajurveda XII. 39. we find :— 


ata 358... frau usu 


meaning “O Agnih! Thou the Shivatama dost reside 
(lit. sleep).” Putting both together we find that Agnih 
is the Raga: snp aat- But "E: and EX are more or 
less synonyms in the Veda. ‘Therefore, substituting 
Mahad we get the Lord Agnih to be the firm «s 
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agx. which phonetically altered on its passage from 
Sanskrit into the Gathic must read as :— 


ed ART AIT 
which when partially invoked and partially admitted 


would give us nothing but what is repeated so often 
in the Gátha and runs as under :— 


CA, AG VAT ATT ART ABT | 
TTT 313132113303 MENNY 


For here we have fam in the accusative 
singular and Mazdá Ahura in the vocative singular 
instead of fama: Hau wel the nominative singular 
forms. ‘The Gáthic stanza, so favourite to the prophet 
meant 


“O Ahura Mazda I then believed you the most 
beneficient one.” 


Haug has here ‘furtherer of what is good. Some 
have ‘holy’. Tous ‘most beneficient’ alone seems the 
correct meaning. Though philologically Raa would 
be one step nearer phonetically, but many steps away 
when the sense too is taken into account. To derive 
it from RATA is historically and on the basis. of its 
sense the only correct. procedure. Philologically too 
it is not too far off. 
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VII. 


One summary concerning the darker aspect of 
religion too must be given here to show that the 
Gatha and the Veda are at one therein as well. Agnih 
again comes to our help as before. He connected 
Ahura Mazad and Spenta on the side of good, now 
he connects qam emp with Teel ie. ‘long life’ with 
‘life with darkness’ which three words occur together 
in Gatha I. 4.20 and a Vedic basis of which is met 
with in Rigveda X. 51.5 and 8 reading ...aafa wem 
..and...wWixw Agea: respectively and mean- 
ing :— - 

“Q Agnih! Thou dost reside in darkness” and 
“O Devas ! may the life of Agnih be long.” 

It is possible that the use of Agnih and @aT: in 
such Mantras may have misled the Parsi divines to 
think evil vigorously and to talk evil bluntly about 
the Devas. ; 


But Vedic statement is quite easy to understand. 
It simply means “Fire is. enveloped in smoke” and 
“May our ceremonial fire flourish for a long time.” 


Still Parsi divines, intentionally or unintentionally, 
did coin their dogma of "Deva-hatred" on the basis 
of such Vedic passages. ° - 
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VIII. 


Last of all let us take up mixed good and evil, 
fot all creation is only the resultant of two original 
spirits, minds, thoughts or call them what you like 
which are the opposits of each other. ` 

As suggested above, Parsi divines took Deva as 
an evil one while Vedas usually took it as a good 
one. It is remarkable that both Veda and Gatha talk 
of immortality in connection with Deva, over the 
implications of which even the highest Parsi authori- 
ties of today, as also of the past, disagree. 


Gatha III. 2.1. reads as follows :— 

aAa TCA LA ALARA 
and means “Immortality for Devas and men.” Its 
Vedic basis is met with in Rig. IV. 54.2. reading as 


under :— 
A.. A.. mmi N 
meaning “For the Devas, immortality, for men." 


Having discussed eight Gáthic statements which 
are either exact quotations from the Vedas or almost 
so, we may now state that this list is merely illustra- 
tive and by no means exhaustive. 
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CHAPTER V. 


Veda-Mantra fragments met with in the 
Younger Avesta. 


. The religious scripture of the Parsi consists of 
Vendidad, Visperad, Yasna, and Khordeb Avesta. 
Yasna further comprises 72 chapters of which chap-. 
ters 28-34, 43-46, 47-50, 51 and 53 are the Gáthas of 
Zarathushtra. In the last chapter we discussed only 
those Veda-Mantra fragments which we have come 
across in the Gáthas themselves. In this chapter we 
shall discuss some similar fragments met with in the 
other parts of the Avesta which are later in age. 


I, II and III. 


XAAR and ŽARA greetings are quite often offered 
in the Avesta to the Lord Ahura Mazda and the 
archangel Amosha Spentas. In the Vedas HW! and 
Wat q: are offered to the Supreme Being. "Therefore; 
the two forms of greetings to the one and the many; , 
form our first pair of Avesta-Vedic equations as 
under :— 
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I. WRAL RASA a: N 
The Avestan fragment of both occurs in the first 


stanza of the Khurshed Nyaish of the Khordah Avesta 
beginning as under :— l 


ARÄ AL ATT ARAL TR BNET WTUÍ | 
AMAT THT vier TT ÉCusemwren N 
and meaning :— 


‘Homage to Ahura Mazda thrice before other 
creatures. Homage unto you all, O Amesha Spentas ! 
who are of one desire with the Sun.’ 


The Vedic side of each of these equations is met 
with seperately in the Vedas at numerous places. To 
take up the first just now, let us recall :— 


4. “quid wal Ag EDU Rig. II. 1.6.” quoted in 


quotation VI. of the last chapter, Alongside this 
put 


WA XR ATT“ NABe 3s 
or better still the whole Mantra reading :— | 

x. AAS uw APAASTAMASSAA AA: | STESSUE A TA: di 
meaning respectively :— 


1. Thou O Agnih ! are Rudra and Asura Maha. 
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2, Homage tinto Thee, O Spirit Rudra; homage 
unto Your arrows ; also homage unto Your 
arms. ' 

3 It is clear that Agnih, Rudra, Asura, Maha, and 
Manyu, have been paid three homages. No wonder then 
if Avesta pays three homages to Ahura Mazda who is 
Spenta Mainyu as well; for in addition to Manyu in 
the above Mantra he is also faa: in Yajurveda XII. 
39. quoted in quotation VI of the Jast chapter. 

I. Thus ada gGW- Ed AGL AE: is 
practically a direct quotation and Mfr is a summary 
of the actual three homages paid in Yajuh XVII 

This then is our first Avesto-Vedic quotation 
picked up from the younger Avesta. 

Now Jet us take up the Vedic side of the second. 
wat q: occurs full eight times in Yajur II. 32 where 
in connection with Pitars i.e. the class of fathers 
including father, uncle, maternal uncle, grand father 
etc. the homage is offered to them all over and over 
again. In Yajur V. 34. homage is offered to Agnihs 
through these very E q: while in Rig. VI. 5l. 
addressed to the Omni-deities (fer 2a1:) we find the 

words Acea occurring in one aid the same 
Mantra ie. No. 5. whereas:beautiful homages are paid 
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to them as stated in the previous chapter in the 
words :— 


sat wr sif Pear s sir] FEO uas 


Meaning "Through homages do I salute ye all..." 
aA m of Mantra 5 means “all of one mind, of one 
accord or of one will." 


Combining all these’ together we may safely 
establish not only our equation No. II in the form. 


IL aR a=: 
But also establish the third equation. ^ 


IIL dey eastern fx asia: or (AA wel: 
in Rig. I.136.4. ) comprising of the above quoted Khur- 
shed Nyaish I. and Rig. VI. 51.9. whereas a beautiful 
sense parallel can be established as under as well. 


W aster agent Sto ate = AN foam 
am ar"? + fea TATA ure KANSAN 

We need hardly add that even the word gx in the 
above Avestan quotation is merely Vedic <4: of which 


the final visarga: often assumes the X, form even in 
Sanskrit. 
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IV-V. 

Having offered homages to God andthe archan- 
gels we may now take upsalutations to Soma (Haoma) 
and Mittra (Mithra).  Haoma Yashta has been worked 
upon by almost every Avesto-Vedic scholar amongst 
whom were the ablest of both the Pársi and the 
Hindu schools of thought besides the comparative 
philologists of the west. Still it looks strange indeed 
that the words XA? wsit«m occurring in its chapters I.3, 
16; 11.17; IIL8 and twice even in one and the same 
last stanza i.e. III.8 were not eruditely enough handled 
by them ; for when they knew both Haoma and Nemo 
to be Vedic Soma.and Namah respectively why did it 
strike to none of them to look up the Vedas and find 
out if these words did, make a sense, together, in any 
Mantra thereof ? 

Soon Atharva Kinda XIII. Sükta 4. Mantra 72. 
offered us 4H: MAI and we equated it with the above 
quoted ŽAR TAAT as under :— 

IV. 4m EAE ll Haoma Yasht I. 3, 16; II. 17; 2 
and III. 8. Stara... TA: Il Tato REIRI 

This finding encouraged us to look for other 
forms of homage. We soon came across a homage offer- 
ed to Mittra = Mithra and at once equated it as 
under :— . 
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V. XM? finm N Khor. Nyáish 5. 
= FHA... TA: db WTO $olcultell 
or AAT... ATA U To IILAN 
VI. VII. VIII. IX. 

We further came across the use of the word 
aa or AWE in connection with ‘the high ones,’ call 
them angels, or names of God—for Avesta fs nearer the 
former and Veda nearer the latter, but in both they 
are personified spirits of nature or qualities. of God 
and not objects of nature at all. 

VI. RÈ... IRR Uu HATTA TAT VIAN 

SFA... AAAS I ATO VORA 

Meaning ‘We adore (Taraporewala), worship 
(Taraporewala, Mills and Haug), or praise (Spiegal and 
Bleek) Yima ; = We approach, respect and give alms 
in the name of Yama.’ 

VIL Rig.I.153.1. reads TTAR at ... rama TATE... t: 
ie. O Mitra Varuna we respectfully serve Ye with 
homages. We adore or worship Ye (that way)" 

Taking this as the cause, its effect is visible in 
Ru snc ASTER UN Rr aur RAVARAI 

How do these Vedic and Avestan quotations form 
a parallel or an equation would be clear from the 


following :— 
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The Atharva Veda serves as the connecting link, 
for its I. 10.1. reads :— 


epi Saag fa xreft qu AAT AWK TA: ... ll and 
means :— 


"This Asura shines brightly amidst all deities and 
rules over them; decidedly the all-controlling laws of 
(that) King Varuna and true (and unviolable).’ 


Here Varuna has been addressed as the Astra. 
Asura in Avestan evolved into Ahura. No wonder 
then if instead of Vedic adoration of Mitravaruna 
referred to above, the Avesta adored Mithra Ahura for, 
Atharva quoted above does show Varuna to be the 
Asura. 

The scriptures, however, do not stop here. They 
go further. Atharva I. 10.2. ie. the mantra following 
the one quoted just now offers homage or salutation to 
that same King Varuna in the words :— 


AA UIA AAs... ll 

‘Homage be unto you—the spirit, O King Varuna !' 
Besides, in Rig I. 153.1. too, quoted above, worship was 
offered to Mittra as also Varuna only through homages 
PART... WHA: ... ATAS...and this Varuna who is 


being repeatedly saluted is the Asura as given in 
above Atharva I. 10.1. Will it be surprising then if we 
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come across Hal or AHA AEWA in the Avesta repea- 
tedly as an effect of the above Vedic “Ht WS to qw 
which must serve as the cause thereof ? 


In fact Avesta does abound in such homages with 
the only difference that just as Varuna is usually re- 
membered in the Veda as King Varuna, similarly is the 
Ahura remembered in Avesta almost always as Ahura 
Mazda i. e. the Great Ahura. . This is only due to the 
high honour reserved for the Varuna = Ahura in the 
two scripture. i agas WSIS occurs in sentence 5 of 
Khordah Nyáish and at numerous other places as well, 
Hae AEC x has already been discussed in the first 
quotation above. 


It is by this time, however, amply clear that 
Per Bex asp UAT ART BWIv4II-RU does equal 
sm... uu u Rig I, 153.1. 


This too is clear that Tet maeng of the fol- 
lowing mautra of the Atharva; taken in connection with 
art Saar Persie TAT R Seam TAIT TS: «Ml amio Volz 
of the preceding mantra, too, may have helped in the 
previously discussed evolution of AAA HEC A: 


VIII eme. mE M AST RIRN 
= aini qam... wo tvititell 
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Meaning “We serve Aryamá (Airyemá) through - 
worship." 

But the Pársis here wrongly take smi, dta 
to mean Airyemá Ishya prayer itself as the object of 
worship in place of the desired (x*i—zilq) Aryamá 
(Airyamá) himself. - 

This prayer is supposed to be almost as old as 
the Gáthas themselves and itis an important sweet 
connecting link between Aryans of the Indian and 
Iranian stocks. ‘This brief Yasna chapter offers us 
another equation too besides the above. 


IX. This is, strictly speaking not an exact quota- 
tion but is more than a mere sense parallel ; therefore, 
we feel justified in discussing it here. 


The Avesta reads as under :— 
IT IAAT.. AL AET ATTA. I TET vidil 


meaning "may Airyemá come to or approach men 
and women." 


'The Veda runs as under :— 
STTRTITETSITT .... TRISIISITHTT.... ll TATO &]&o1 It 


Meaning “Here cometh Aryamá to or now 
approacheth Aryamá the husband and also the wife. 
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SJ ‘has been compared with ag the 7 of which 
suffered palatalisation to become 4 of the former. 
Taraporewala here refers to Bartholomew also for the 
I. E. form “gam”. 

as only applied to Aryamá too by the Parsis. 
eat of the Veda is aziat of the Avesté. Instead of 
of singular Tf and Stat which no doubt does there stand 
for the whole classes of husbands and wives, we have 
got the plural directly in Xas and sfr of the 
Avesta. 

Needless to add that both clans of Aryans at the 
marriage ceremony do invoke this blessed deity Arya- 
mi=Airyem4 whom you may take as an Izad, a devata, 
or a name of God Himself. 


According to Avestan Vendidid even Ahura 
Mazda himself sent for Airyemá when taxed too much 
by the all-death Anghir Menyu. 

X. 

The Avestan "adt SMM l Ram Yasht VII. 28. 

has Vedic progenitor in "df HG... Wo olgolvoll 
agio Viz 
both meaning “Gandharva under the water” but 
the meaning ‘under’ being acquired in the one case by 
the prefix 3T = near (in Sanskrit), and in the other 
merely by the grammatical case termination S (s) 
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Meaning ‘in’ or ‘on.’ Both Er and ag are equally 
good Sanskrit words conveying almost the same sense in 
Sanskrit but excactly the same according to both 
Spiegal and Darmesteter, when the former be an 
Avestan form and the latter a Sanskrit one, 

XI. 

Kenga the Parsi lexicographer and commenta- 
tor, also grammarian of the Avestan language and 
scripture has given two shorter confessions of faith in 
addition to Yasna XII and a brief praise of the Mazda- 
Vesnian religion, These two shorter confessions are 
named We AR aaa? Ase (Yasna 72.9.) In one of these 
this phrase occurs in the beginning, only once, but in 
the other, thrice. It is pleasing to note its origin 
in the Rigvedic words... WX .. Sm TIAR ... occurring 
in Rig. X. 66.4. Avesto-Vedic parallel or Vedic quota- 
tion met within the Avesta, thus becomes available 
us under :— 

WE. HA = HAA AVE Il 

While the sense parallel is composed of the above 
two phrases sq Ñ Et We = A, Aaa TNA ll for 
both pertain to Mahad or Mazda for protection or help 
with the only difference that in one case “We invoke 
Mahad for protection” and in the other we address 
Him thus :— 
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“(Come or) Approach for my help, O ! Mazda.” 
XII 

In Rigveda I.24.9 hundreds of physicians—and 
thousands are mentioned in the words. :— 

The word fm: is the plural of faq = a physi- 
cian, Buta word phonetically very near i.e. Aq and 
meaning ‘medicines’ is used in Rig. I. 23.20 along with 
Raai both together meaning ‘all medicines’. The 
singular Wat = ‘medicine or cure’ occurs in Rig. I. 
23.19 and 21. while the compound fade: = all- 
curing occurs in Rig. I. 23.20. 

The possessive singular would be ATITA or 
smi. 

Now in the Avesta Yasna LXVIII. 15. and LXXII. 
9. we find qumsai« in place of same and wer in place 
of aza but Kanga takes it to mean fa thousand-fold 
health.’ It really shows one the track on which philo- 
gical and historical evolution of Avesta out of'the 
Veda has proceeded. In addition to it, the Avesta has 
quat aMi Le. 'ten-thousand-fold health.’ 


In the Vedas we had only hundreds and thousands 
of physicians though an allied word was used for medi- 
cines and even all of them were referred to in the 
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preceding paragraph where even Omnicurers were 
referred to. Avesta turned hundereds into thousands 
and thousands into ten-thousands; while instead of 
physicians or medicines or cures the trespassing 
stopped at nothing short of healths in that number. 


Thus here we have neither direct quotation nor 
sense-parallel but a hyperbolic statement made in 
the Avesta on the basis of the Veda. 


Examples of such statements are met within the 
‘ten thousand eyes of Mithara’ (FAL... TAAL ATT, 
Vasna LIX. 2.) ard ‘six eyes of the dragon (Homa 


Yasht I. 8. *yu-«r«)' as compared with the thousand 
eyes of vedic Purush or four eye ofa Vedic vermin, 
99999 diseases mentioned in Vendidad XXIII. 9., also 
compare similarly with 3339 Vedic devas. 


These hyperbolic statements become necessary if 
a new sect wants to attract followers out of an old sect. 
It has to exhibit its Gods as mightier than those of 
the other sect. 


This €w«X. too is a selected Avestan piece put 
amongst the few important prayers or doctrines placed 
inthe beginning of the prayer books—the popular 
Khordah Avesta. Kanga too has given the same at this 
very place. 
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XIII. 

SHE Cum (AST Rc 122) is the heading of another 
similar piece. This has. evolved out of our Vedic wa 
WaT though not as a quotation. Vajura. XL. 16 be- 
gins with sm* q4 OTT Wass and ends with Rsi 
TASS TT It 

The commencement has given rise to the Sm «exa 
and the end to the repeated homages paid to Ahura 
Mazda for Aguih is Asura Mahah in Rig. IL 1.6. 

XIV. : 

Let us next discuss the Vedic Brahma and 
the Yajna. In the first sentence of Geldner's Vasna 
Introduction, words €034 FATA... FURAT do occur 
and in sentence five, words Fetal TELAT are met with. 
Naturally these are to be repeated quite often in the 
Parsi ceremonies and scriptural treatises, concerned 
' with practice, do so repeat them. Now let us find their 
Vedic source. Rig. I. 10.4. and 5 read :— 


I AG 4... ATs Ul THF... WET... (4M 
Besides this Rig. X. 66.12. too reads :— 


II wg... Vea rag l 
While Rig. X. 141.6 reads :— 


III Wel 39 4... 7a... Il 
IV In Rig. I. 93.6 words... ARM... NUT do occtr. 
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Out of these four we feel that the second is most 
responsible for the evolution of the Avestan full fledged 
qed wuuu uuu. Of course the fourth has 
greatly helped in that process. The first may have 
suggested the manner. 


The other Avestan Atal qur is merely a brief 
reference to the fuller formula, of course its evolu- 
tion is direct from I.8., III. the latter being important 
for having helped in the Gáthic as also Avestan 
repeated references to al and Tata, 

Rigveda X. 110.2 reads :— 

weeds AISA cee oe 

Whereas Vendidád 22.26 ie. last words of this 
reads as, 

ALAN TATA AR AHS AA HATTA TAAL l 

Meaning thereby ‘this alone is the path which is of 
Rita, all others are non-paths’. 


All scholars but the writer believe in this 17 = Rit 
equation. 


XVI. 
SATAY. «ATAU MAST BZ AN 
= emp Aare ll Rro Sell 


Both mean “I beg of: waters” 
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XVII. 


An interesting piece, here we cannot but discuss 
though even not an actual quotation. 


Avestan Máh Nyáish is in honour of the moon to 
whom homage is offered as under ;— 


FAIR ARTS ISTE lh ATE FATE. PII 


ie. ‘Homage unto the moon with theshadow or 
picture of the earth therein.’ 


Through prejudice for old legends and partly 
through lack of Sanskrit knowledge, scholars have 
been rendering it. "The moon with the seed of the 
bull." 


The Vedic basis of this may be met in Rig. I. 
84.15. reading :— 
STATE TAT AA ARAL LT TAA TE, l 


“Thus in the house of the moon, he did admit the 


(presence of) the earth...........-. «eee 
Clearly this beautiful Rigvedic allegory regarding 
the earth's shade in the moon gave rise to the, Parsi 
conception of the moon AASE ("TW of AAMA) with 
the picture Fam (Pra). of the earth seit (mt). 
But what a pity how translators simply dest- 
royed the original Avestan ideas knowingly.or through 
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ignorance. Still this example should serve as an eye 

opener to all who would trauslate Avesta on the basis 
of old tradition, shutting their eyes to the Sanskrit and 
modern science both. 

The Veda-Mantra, however, has a second sense as 
well. It means “Here in the globe of the moon, he 
thus admitted (the presence) of the far off sun-ray that 
emanates from the sun to fall upon the moon and 
brighten up the same." 


XVIII—XX. 

Now three types of evilones, spirits or qualities 
or simply evils dilated upon repeatedly in the Avesta 
may be discussed. 'The head of the kingdom of evil 
say hell or merely misery and pain, is I&A? ASAT 
who is termed WI34—WEAI Le. ‘all-death’ fully sixteen 
times in even a single, and thattoo the very first, 
chapter of the Avestan Vendidád. Fitly is he there 
described to have spoiled every time the creation of 
Ahura Mazda for Ahura means “All-life” “Living One" 
or "Life—giving One". Against this Spentá Mainyu 
the white or the beneficient spirit who is Ahura Mazda 
the “Great All-life.” Surely the malevolent spirit or the 
black one is "All-death" and by name I&R Aga. 
Bandabish, the Parsi book of genesis, beautifully 
narrates the wars fought between Ahura Mazda and 
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Angro Mainyush. It mentions the latter being always 
in darkness and ignorant of Ahura Mazda’s eternal 
presence in light and of His knowledge of ADRES 
Mainyush's presence in the darkness. 

This reminds us of our reference to a long life in 
darkness talked off in the Gáthas and discussed by us 
in the previous chapter on the Vedic quotations in the 
Gátha. There we quoted the Veda to show Agni's living 
in darkness. Is it then possible that the conception 
of Angro Mainyush may have some basis in Agnih’s 
residence in darkness, for the Avestan Angro LOS 
is necessarily a resident of darkness. 


Now Rig and Sáma Vedas do help us upon this 
point by their Mantra :— 
Wem X err erf (or 4RR) sat aTa RA 
ATT FF edd ll WMO clevrvll AA So. C12 
(Wilson p. 132.) 
For herein Agni is addressed as aft or wf and 
praise is offered to his Manyu (Avestan Mainyu). 


Exactly as Rig. IV. 58.1. refers to the Mahad 
form of Asura and forms the Vedic base for the 
Avestan Ahura Mazda just so do these Mantras refer 
to the Manyu of ARR and form the Vedic basis for the 
Avestan Angro Mainyush usually called efc. 
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Ys it not strange that Vedic Agnih furnished 
Avestans both with their Ahura Mazda and Angir 
Mainyu, for Agnih is Rudra Ahura Mahad on the basis 
of one part of the Rigveda and Anghir Mainyu on the 
basis of another part of the Rigveda and also of the 
Sáma Veda ? 

Bandabish’s God in eternal light and Satan in 
` eternal darkness too are not its own. In the Rig- 
veda two famous hymns do talk of Hiranyagarbh i.e. 
the germ of all light in the beginning; and Tamsa 
garbham ‘Tama i.e. darkness, steeped in uttar dark too 
in the beginning. 

Since, however, Hiranyagarbh, Aditya, Mahad is 
the Agnih stage and since Agnih as stated above does 
reside in darkness, therefore, Rigvedic Agnih has prov- 
ed a fruitful source for the origin of the Avestan God 
Ahura Mazda ever in light and the Avestan Satan 
Angir Mainyu ever in darkness. 


XVIII and XIX 
The Avesto Vedic parallels arrived at now are, 
wr UH as the basis of em aig, the former 
occurring once in Rig 8.84.4. and oncein Sama Ut. 8.6.1. 
and the latter in Vendidád Chapter I full 16 times. 


So much about the Avestan Satan. Now about 
his armies. Besides his lieutenants two classes of 
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soldiers may be discussed. All evils or evil spirits or 
evil beings are termed Daeva in the Avesta. Two 
classes of the same are recognised, the Mazinya ones 
and the Varenya ones i.e. the former connected with 
the Mazda and the latter with Varenya. About the 
. latter class we may hold that. 


our dU4...*4«t in the Gáyatriis the origin of the 
conception of RATHA ZUMIN for attacking whom a 
Mazda-yasnian i.e. a Parsi promises even during his 
early morning prayer termed Hoshbáma. 

| XX. 

It is most surprising how our faan, «umi of the 
Süryopsthána Mantras of the Sandhyá could give rise 
to the Parsi &vdl—hi i.e. ‘O ! seed of the (evil) Daeva.’ 
or O! thou of the seed of the Daeva. Still it isa. 
stern fact. 

We trust these 20 Avesto-Vedic parallels would 
suffice for this chapter. In the next chapter we still 
discuss a common Gátho-Avestan parallel which forms 
more or less a quotation and sense parallel with the - 
Vedas. 
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CHAPTER VI 
The Parsi Supreme Being and its Vedic Basis. 


Ahura Mazda is the name of God in the Parsi Scri- 

. tures. Ahura Mazda is repeatedly invoked, in the 

Gáthas, through the words 9n... 9T... ic. O Ahura 

Mazda ! (cf. Usht. Gathá II. 9 and 14; Spenta Mainyu 

Gátha II. 2.) These Ahurá and Mazda in the vocative 

yield the true Avestan forms Ahura and Mazda 
respectively, 


Just as instead of Sanskrit at we do get Ea in 
the Avesta, so too Avestan 4g¢ is met with in Sanskrit 
ast. In the Rig- V.42.11. we find aalteangt gqer II 
meaning “Serve Deva-Asura through homages...” 
though usually made to mean “Serve the vital Deva 
through homages." Yajuh XXVI. 12. reads :— 

TN Herat kat CE E C CRT 
and means "The omniscient Asura of infallible frame 
is a Deity—aye the Deity midst (all) deities.” ` The 
Atharva 1.10.1. runs “ad gara oraa...” and means 
"This Asura reigns supreme Over the devas or shines 
brightest amongst the devas.” 
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Though Asura was a nameof God in the Vedas 
as shown above,in the Mantra Brahman I. 6.21., how- 
ever, we come across the word Ahura in the sense 
of the Lord to whom the child student is handed over 
for safety by his perceptor during initiation (s.e. 
Yajnopavita ceremony). 

The presence, of Assura in the Assyrian language 
and also as the name of a city suggests that Asura 
travelled out of India as such. But the presence of 
Ahura in the said Brahmana and the Avesta proves 
the travels of Asura through the Ahura form as well. 


Thus Asura left India to become Assurain As- 
syria and Ahurain Iran. . 

So much about Ahura. Now about Mazda. 

SW, Tt and eal of Sanskrit have their parallels 
in the Avestan in 234, Fa and Sita respectively; or as: 
wat in «THIS, Similarly Hex of Avestá as in TH 3 9m 
"WX = ‘approach for my help, O! Mazda’ (Yasna. 
Ha.LXXII.9.)- is nothing but Het or Hed of the Vedas. 
The & of a% is Sanskrit € asin the three examples. 
The # ing and its absence in 3, as compared with 
. the opposite thereof in Sanskrit a&%, have simply 
followed the process exhibited in the agal = SD 
equation where too the st in 4 and its absence in Gin 


j i vestan: - a 
Sanskrit are just the opposite of that ig EE ARU VISHWA DEY 


JNANA SIMHASAN JNANAMAND: 


EEE LERON y | 
ccsengrwfli ton Biss oo ccs SHIT vanana 


212! 


Acc: No, APG 
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This Mahad or Mahat does occur in the Vedas as 
seen in Rig. X. 55.2 reading :— 

HERA gu YRS Waa qu semi AT WeWW.eeeeeneeene 
“phat secret and all-encompassing name through 
which thou didst create the past and the future, is 
Mahat...” 

' Again Rig. V. 11.6 reads :— 

era SALA... AAAS: eoe 

meaning "Angirás called thee Mahat, O l'Agnih!" 
Rig. V. 15.3 uses the epithet a€ for Agnih without 
using the epithet Agnih. 


Maharshi Dayanand explained the plural nature 
of some names of God in the Veda. Thus. SIT: an 
ever-plural feminine also means “The Omnipresent 
Lord.” On the same basis fst łat: would mean “The 
Omniscient, All-illuminating Lord.” The word Mahat 
represents just this aspect of the Supreme Being in 
both the Veda and the Avesta. Rig. III. 54.17 throws 
light on this.point. It runs :— 

WEG: HALAS AM WE QT HAT FART TA... 

“Your that glorious name is Mahat, O ! Wise 
Omnipresent Deities...” 

In the whole of the Avestá *s« (Sanskrit «««) has 
become the one name of the Supreme Being Home 


- further broadened out to 4 a. 
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Nfrukta XIV. 11. includes the epithets "ew and 
ae: in the list of real Vedic epithets for the Great 
Subtle Omnipresent One—the Supreme Being designat- 
ed “ATAT; Wer" which means “Of the Mahán Atmá&" 
Thus Nirukta allows us to take Haq, Wer, and He: as 
proper names of God for, Nirukta XIV. 3. reads :— 


WW ARTA... IRE.. A... $e. “This Mahan 
Atmá is the Brahma, the final, the immortal..." 

XIII. 1. Says :— 

awm afar WASA ae A MTT 
WIITRSHTAT :— 
ie. "Now these are called praise-hyperbole; still in 
reality they might be merely the correct representa- 
tions due to the Greatness of the Divinity". The Deity 
here too has a ne fortune. 

In Nirukta XIV. 1. the Mahán Atmá is referred 
to twice and termed Agnih, Sérya Indra, Mitra, and 
Varuna etc. on the basis of Veda itself, leaving no 
doubt that Mahat, Mahan, and Mahah, are the original 
names of the Self and Agnih and Sürya etc. are only 
secondary. 

- It is objected to sometimes that Nirukta XIII 
anc XIV are mere appendices. So we quote from 
Nimkta VII. 4. and VII. 18. respectively as under :— 
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ATARI GH ATT AGA AIT AENA QUT: 

Herat nafa Ut 

‘Due to its Mahán fortune one Deity Atma is 
praised in many ways; other deities constitute as if 
only organs of the one Self.’ 

Dalat AEA AT......l 

“This very Agnih—the Mahán Átmá—the One 
Átmá—the wise describe in ways multifarious as 
Indra—Guru Atma i.e. Maha-Atma.” 


It is thus established that Mahad or Mahat is a 
Vedic epithet for the Supreme Being, being directly 
called a “name” there and also being included by 
Yáska in his list of the real names of the real Supreme 
One and also used by him as such in his book at 
various places, 


Avesta thus picked up 3.4 from the Veda where 
it was in Mahad and Mahat forms. 


As shown above simple philological operations’ 
which the language underwent on account of tine 
and distance caused the evolution of Avestan Ahtra 
Mazda out of the Vedic Asura Mahad. 

Earlier scholars failed to understand this process 
due to the following reasons : 
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1, They were absorbed in discussing the pro~ 
bability of the orign of Mazda out of Medhas. Some 
favoured it while others rejected it. But the attention of 
both the schools was devoted to it alone, hence no 
other theory regarding the origin of Mazda could be 
properly evolved. 

2. Varuna, long doubted to be the great Asura 
is not remembered as Asura Mahad or Mahat in the 
Veda but only as s We: 


3. Assura Mazas—the Assyrian God also misled 
Oriental scholars. 


The origin of Mazda through Medha did not re- 
commend itself to us especially because Asura. and 
Medha never occur together in the Veda, what to 
speak of their together forming the name of the 
Supreme Being there ! 

Knowing Varuna to be the King Asura we rejected 
the same as basis for Ahura Mazda. The use of the 
Vedic Word Index for great Asura i.e. for spots where 
Mahad and Asura could occur together brought forth: 
the suggestion made by us above. 


The following Mantra amongst others serve as 
the most important piece of evidence in favour of our 
suggestion. In fact we believe this to be the real and 
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ultimate Rigvedic source of the Avestan epithet for 
the Supreme Being :— 


TRACT AAG aT ASL SUAS ATC IATE: eaae s000 o e o e o iI—— 

To XIZIR 

“We do accept that acceptable Mahad (form) of the 
supremely wise Asura—the Savita Devá..." 


This is the real Vedic basis of the Zorathushtrian 
Supreme Being. 


The above Mantra calls that Savita Deva—an 
intuition—propelling Asura, whose acceptable Mahad: 
(form) is accepted by His devotees. 


This gave a new thought to those who wanted 
to think on non-Gayatri lines. ‘They took this “Asura 
of acceptable Mahad form” as their Supreme Being 
and gave up Savita Deva. They evolved “Ahunam 
Vairyam” i.e. AGMA, (instead of sm" for the sake 
of showing greater honour) 44% i.e. the acceptance of 
Asura as the basis of their Mantra and thus in course 
of time sprung up the Avestan Supreme formulae 
aat s at etc. Thus the Irano-Aryan religion 
started out of the very Indo-Aryan one, 


Next in importance comes Rig. II. 38.4 reading:— 
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. meaning “...Mahat is the name of that Asura who 
showers” (Wq on all as per Rig. V. 12.1. That Asura 
is no other than Lord Agnih or Lord Indra himself as 
per these Mantras). ‘This Mantra comes from Yajura. 
XXXIII. 22 as also Atharva IV. 8.3. 


In all these references this Asura Mahat is 

TT free oret TAT ii 

"Of' universal form, (he) stands above the im- 
mortals." 7 

It is similarly possible to trace the Rigvedic 
source of the Assyrian Supreme Being. 

Assura Mazas is nothing but Vedic 9X Haq of 
which 8 got duplicated in the former and € changed 
to © in the latter. This 99x Xu is found most clearly 
in Rig. X. X. 2. reading :— 
and meaning "The brave sons of Asura Mahas...” 
for even Sáyana—the Rigvedic commentator—translates 
it into Het Wea: SECT NW: NUI WT waa: NAT: 
WAT: dRT :— h 

This then is the Rigvedic source of the Assyrian 
Assura Mazas. Usually, however, in Sanskrit the 
final @ is replaced by a visarga. Such’ 
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HOC AE: is met with in Rig. II. 1.6. reading “watt wT 
SERI Al...” where due to Sandhi, visarga has further 
changed to sit, This means ^O Agnih Lord! Thou art 
Rudra also Asura Mahas"  Atharva V. 11.1. too 
refers to Asura Malas thus :— ` 


"ap WE TATA...” 


“How did you speak to Asura Mahas on this point..." 

These Mantras of the Rigveda thus leave no doubt 
as to the emergence of the Assyrian Supreme Being 
Assura Mazas from Vedic sources. 


In Rigveda, as in Sanskrit even to day the words 
Mahad, Mahat, Mahah, and Mahan are synonyms. 
Therefore, although Asura Mahad or Mahat gave rise 
to Avestan Ahura Mazda and Asura Mahas to Assyrian 
Assura Mazas, still in their further development the 
daughter religions did not press this subtle original 
difference too rigidly, and allowed both Mahad, 
(Mahat, Mahan) and Mahah epithets of Asura to effect 
their evolution without any reserve. Especially is this 
the case with the Parsi religion. 


To recapitulate the Lord Savitais called Asura 
of Mahad form in Rig. IV. 53.1., Indra is termed the 
Asura of Mahat name in Rig. III. 38.4, in Sáyana's 
opinion Prajapatih is the Asura Mahas in Rig. X, X. 2, 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


( 109 ) 


Agnih is Asurah Mahah in Rig. II. 1.6., while Asura 
Mahas does figure in Atharva V. 11.1. as well. 

So much about direct references to the Supreme 
' Being Asura Mahad or Mahas in Veda. There area 
number of indirect references too into which we need 
not enter here (cf. Rig. II. 23.2. Yajuh. XIII. 44, and 
Sama. Ut. XII, 12.2.). 

Now we can pass on to the Vedic basis for other 
names of the Parsi Supreme Being found in the Avesta. 


9. sm or fir il 

'The twelfth name in the second list of names of the 
Supreme Being given in Hormezda Yasht is sm. 
The Gáthic source for this is visible in mat 5.19. 
reading QST 9m for when reduced by the law of 
Gáthic lengthening of final vowels quoted above, this 
War is reduced to the real sm of the Yasht. 

When even in Yasht and Gátha sm and amat do 
occur, will it then be assuming too much if we take 
it to be originally Vedic Ra which dropped its 3 
acquired an # in place of the same and slightly accen- 
tuated its J into a 4 which changes are far insignificant 
when compared to the derivation of aT from %d where 
. all four letters differ but which scholars have been 
admitting ever since Bartholomew first enunciated 


the same, 
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We have another argument too, for this assump- 
tion. Aguih was stated to be Rudra’ Asura Mahah on 
the basis of Rig. II. 1.6. Now Rudra has a beneficient 
frame as per Yajuh. XVI.2. reading fay qr ux IST E... 
He is named Beneficient in Vajuh. XVI. 13 and ad- 
dressed as Rudra in XVI. 15. the former reading...... 
fidt a: gamt WA i.e. "be of good mind i.e. noble disposi- 
tion towards us (and also) Shiva". 


Thus Gáthic WaT emis "Where is Asura the 
Shiva” becomes quite a legitimate summary based 
upon Veda Mantras. The meaning of 444 now will 
be “the Beneficient One” which again is not farther 
off from ‘pure’ in Spiegel, ‘holy’ in Darmesteter, 
‘righteous’ in Chatterjee or ‘righteous’ or ‘sincere’ in 
Haug, Sr in Neryosangh, than any of these inter- 
pretations is from all the others. 


In addition, ours has a Vedic back to support it 
and is also philologically much nearer. 


The 13th name in this second list is merely the 
superlative form of #44 = Ra and is emqeíu = RIIM. 
Yajur. XVI. 51. forms a most beautiful Vedic base 
for both smq: and 3440A for it requests the Lord 
Shivatam Shiva tobe of noble disposition towards 
us. 
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9. Gal = qm or Wm il 
Gátha 2. II. 7. reads :— 
«ST. AFT 1L. ATTA ITUR, ll 


Neryosangh translates this as under :— 

HT. ACM... FART wur err! (ia: gr aa) Ut 

Thus Neryosangh takes «WT the name of Lord 
Mazda in the sense of Sanskrit 4t i.e. Donor (of all), 

Let us first establish its Vedic base here. 

Rig. II. 33.12 reads :— 

AR. IIR... 

Sáyana translates the same as under :— 


PEMA TIAL. THe 


“O Rudra! You, the Donor (of much wealth)" In 
reality the meaning would be here too’ "The Donor of 
all” as in Avesta, for qR and fast (Avestan Ñ) are 
almost synonyms in Sanskrit. 

Itis interesting to note here that here too the 
Avestan XM is a name borrowed from a name of 9K 
just as the previous 9" was. . 

In the Veda, however, (see Rig. IV. 31.7 and VIII. 
46.2.) Indra (previously called the Great Asura) is 
called ara (the epithet here too used being aM) of 
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wealth, desirable objects, and of all also (being merely 
am) . 

Rig. I. 22.8. terms Lord Savita as Donor i.e. aT 
while III. 13.3. addressed Lord Agnih similarly. 

Thus Gathic «Wm is merely Rigvedic T. 
Neryosangh and therefore tradition was here quite 
correct and, therefore, cent per cent Vedic in inter- 
pretation. 

We fail to understand why European scholars 
beginning with Spiegel and ending in our Indian 
savants, Chatterjee and Billimoria did directly go 
against both traditional i.e. Parsi and philological i.e. 
Vedic canons of interpretation. Speigel rendered 
aT, into Creator, so Haug and Chatterjee too 
did the same. Darmesteter in his translation of 


Ormazd Yasht in his Avesta also followed this very 
procedure. 


In Ormezd Vashta, however, this name ad is 
the second in the second list. Here Neryosangh gives 
a little license to all by rendering this amar into <a in 
Sanskrit but fie qs: ag seat in brackets for though 
Neryosangh may have meant “I give these creations” 
but ag wr "I also sustain or protect" can and 
probably did to scholars suggest the idea. “I create 
creations", 
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But in Sanskrit the creator is Wal. Therefore, 
to furnish all the above scholars too with a Vedic basis 
we must refer to Rig. X. 190.3. which reads :— 


wa «erit WRIT quo TERT... 


‘The same Creator did create the sun and the 
moon as before.’ 


Rig. X. 184.1...“ara TÑ qurg v" “May the Creator 
create a foetus in your (womb) " too can form a direct 
Vedic basis like the above for the conception of Avestan 
amt = Vedic «at (Creator). 


Thus although 4T and «WX, of Avestá are really 
ala and aa of Veda, Avesta and Neryosangh, still 
even if they were the Wl and WWW of Sanskrit as 
thought by modern scholars, these too have Leen 
furnished with a Vedic base here as the ala and qian, 

Whatever view be thus taken of their origin both 
Avestan aint and «WI, are essentially Vedic. 


It is important to note that the three lists of 
God's names in the Hormezda Yasht have XTii*, «KIT 
and «Nr respectively. Therefore, it is essential to refer 
to Rig. X. 18.6 (arnari serdar) and X. 167.3 (arm, 
fiwmr:) as forming the direct Vedic base of 4NR and I. 
Meaning of course remains unchanged. 
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3. SA = md: (or 4) Ul 
Gátha 1. IV. 9 reads :— 
«Oe SITE WAS AAT SIT... 

‘Thou are Khratush, Spirit, O Ahura Mazda! and 
Gátha 1.V. 4 reads :— 

ÈRI CRG FAEER | ATT ART WW 
TARR INAT l 

“Who arrest Vohumana, destroy Ashá as also 
Ahura Mazda—the Khratush" i.e. who violate the 
good mind and peace evolved by Ahura Mazda—the 
All-wisdom.”. 

Khratush i is the sixth name in the first list of names 
of God given in the Hormezda Yasht. 

In the Veda it is *g:. Thus in Rig. 1. 91.5 Soma is 
addressed as 

e Grate Seared Catt SIT! A AAT ae HE: 

‘Thou O Soma ! art the true lord, the king, the 
destroyer of Vrittra, thou the beneficient Kratub. 
Wg has thus a Vedic base in sd: 


9. SQM = mg Il 
Khratumáo is the seventh name in that list. Its 


Vedic basis is noticed in Rig. I. 62.12 where Indra has 
been addressed as :— 


= Gat err sat vx... 
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ʻO Indra ! Thou art Dyumán and Kratumán' i.e. 
both physically and mentally brightest. 


In Rig. IX. 90.6 we find Lord Indra addressed as 
Kratumón. Thus God was already sgWrW in the Veda 
long before Avestá termed it @gamit for Sanskrit 
amis usually replaced by att on its passage into 
Avestan (cf. Rar, = ditare.) 

M. Ma = AAT di 

The third name in the second list is sta, which is 
Sanskrit TAT = a saviour, a protector and so on. But 
Darmesteter renders it into ‘Maintainer’ and Spiegel into 
‘Nourisher’ whereas Neryosangh has wef. There 
is not much difference, therefore, between the Avestan 
and the Sanskrit sense of the word. In Rig. I. 31.12. 
Agnih has been addressed as ei il 9H. ATWT dae 
aqa TWaTata...” which means “O Agnih! Thou art the 


protector, nourisher, and maintainer of our offspring - 


and our kine for our continuity” 


This Vedic Mantra thus forms the basis of TdT, one 
of the Avestan names of God in the second list. In 
place of this in the third list, the name that we find is 
A i.e. Sanskrit MT: there a mere vocative in place of 
3M nominative but in Avestá counted as a separate 
name, Similarly aq discussed before is in. Avesta 
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counted as a name separate from «KT though in 
Sanskrit the difference between the two was only that 
between vocative and nominative forms. In the case 
of «WII counted as a third name separate from «KT 
and «M we have a vocative in Sandhi form counted 


separate from «Ri: vocative in a non-Sandhi form. 


This compels us to believe the Avestan language 
to have mainly evolved out of Sanskrit due to the 
relaxing of the strictness of its grammatical rules. 


Still there is no harm in establishing a separate 
Vedic base for the form FT: too, in Rig. I. 129. 10 


addressing India as 1m: (O Protector, Saviour.......) 
for in the previous Mantra that Lord has been re- 
quested to protect us from far as well as near'...... 
TRA q«i..." 


Thus both Ata and 4a arein reality pure Vedic 
forms only phonetically modified due to lapse of time 
and on account of distance between the Punjab and 
Iran. j 

& WE = TA: gi 
“This is the very first name in the second list of 
God's names in ‘the Hormezda Yasht, In Rig. VI. 15.8. 
Agnih is termed not only T4 but also Rami, RS, 
ger and wd i.e, Agnih the Keeper, the Lord of 
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subjects, the Omnipresent, the Adorable (lit. fit for 
being praised) and the Immortal. Both mortals and 
divines sit close to him through homage. In Mantra 
11 Agnih protects, completes and satisfies (its devo- 
tees). God is thus Páyuh in Veda and Páyu in Avesta 
i.e. Keeper, protector etc. 


'The exact Vedic base, however, is in Rig. I. 31.13 
reading ‘ata asad Tg:....” "Thou O Agnih! art Páyuh" 
Such Mantras using the exact Avestan form, form the 
teal Vedic base of. the Avestan T4. Rig. I. 89.5. :is 

„even more important for, there the Lord Omni-Deities 
ie. God Vishwe-Deváh is named Wu, *wmr (Ruling 

"Lord)qwr(the Nourishing Lord) and called the Lord 
Protector of mobile and immobile creation. 


w, qq = Wat ll - 


In the third list, however, we get GIGA in place of 
Wg. This is Sanskrit Wat of which the # has dropped 
or Wt: of which the Visarga has dropped. It is, how- 
_ever, immaterial for both are two forms of the same 
base, one nominative and the other vocative. Indra 
is termed as Pátá and Vrittrahá both in Rig. VIIL 2.2 
Which thus forms the most beautiful basis of the 
above Avestan name of the Lord. PT 
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Darmesteter's ‘Keeper’ fits here nicely for the 
Lord is the destroyer of the dark and ignorant Vrittra 
and is also the ‘Keeper’ or ‘Guardian’ of all. Rig. II. 
20.3. calls Him our Shiva-friend and requests Him 
to become TT j.e. ‘Keeper’ of our men i.e. human 
population. 


Rig. VI. 23.8 too requests Him to become the 
‘pátá’. 

Rig. VIII. 93.33. calls Him Vrittrahan and Pátá 
i.e. protector or keeper of these Somas. 


Thus Avestan WW has a Rigvedic base in Wil 


occtirring in the above Mantras especially in Rig. VIII. 
2.26. : 


C. SN = "H or Nd 

The 29th name in the third list is #7 which scholars 
take as Sanskrit ‘wt on the basis of 44 = ut (mortal 
ie. man) equation, If this were so Rig. IV. 40.5 
would form just the right Vedic basis for the same, 
as here Sürya is given a number of beautiful names 
of Hansah and last of all i.e. the finest given to it there 
at the end of the Mantra is "mW evidently on the basis 
of which Nirukta has included this epithet in its list 
of the Supreme Great Self's names in its Adhyáya 

XIV. 11. . ; 
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In our opinion, however, 44 is holiness, righteous- 
ness, purity, and the first order these are given as the 
meanings of 9" by scholars and prove it to be derived 
from Vedic WW through all the philological processes 
discussed above and concerned in the evolution of 
aqa from Vedic fia except that there € had dropped 
and here % has been lost. If thus conceived Rig. I. 
90.9 will form the Vedic base of 9 for it requests 
Mittra, Varuna, Aryamá Indra, Brihaspatih and 
Vishnu i.e. all of them to become 3 i.e. the Ultimate 
Peace for us. | 

Although people often translate V into ‘peaceful’ 
but originally and essentially it is ‘peace’ first and all 
else only next. Therefore, when the words in the 
above Mantra are clearly 3t «it «48, the same in reality 
do mean :— ` | É ; ; 

“May... the Peace embodied for us". ^ 

Embodied Peace is the ultimate Divinity in the 
Vedic literature and if Avestan 9 as a name of God 

-be supposed to have evolved out of the same rather 
than %7, it would be far nearer the truth, 
wand faa are the final stages in conception of 
the Lord even according to the Mándukuyopnishad 
which being only a dissertation upon Lord. Om, 
can be safely termed the nectar or crystal essence in 
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the whole Vedic literature. No wonder then if the 
Aryan Vedist Zarathushtra, the prophet of lran or some 
able disciple of his, did include 4¥ and 94 in the lists 
of God's names met with in the Hormezda Yasht. 


&. wm afer Il 


aq qR is the only full name common to both 
God and an archangel in the Avesta which is also 
included in the lists in Hormezda Yasht where it accurs 
as the fourth in the very first list. aT has been dealt 
with just now. afta is simply Vedic ars. Darmesteter 
calls it ‘perfect’; ; Spiegel has ‘best,’ Neryosangh has 
at: gras, (Rie ami e qoas erf). 


This name of God or archangel thus means 
"Ultimate Eternal Finest Peace, Good, Purity, Holiness' 
etc. for surely at that stage Peace, Purity, Truth and 
Good, are all one. 


So long as God is conceived as an embodiment of 
all these, He is sm afeaq = a or aq ais, when 
this peace or purity is a medium connecting Good and 
man then the name becomes one for the archangle, and 
lastly when these represent the divine gift of peace 
or purity obtained by man from. God then it becomes 


the quality peace and purity of which we usually talk 
amongst ourselves, `- . ai 
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Even scholars like. Mills had to admit that 
Avestan archangels now appear divine attributes, then 
human qualifiations and again as the gifts obtained 
by man from God. 


10. Other divine epithets. 


Space considerations do nct allow us to furnish 
every one of the remaining names of God given in 
the Vashtian lists with a Vedic basis. We have, 
therefore, to content ourselves by giving Sanskrit 
equivalents of some of the remaining 54 names since 
out of total 72,18 have already been furnished with 
Vedic bases above. Khshathrya is Sauskrit ata; mat 
Rit isa superlative thereof i.e. JATA, X-eUT is I 
S" and sa-eiwaaat the superlative thereof i.e. IY 
qaqa: ; similarly IRTIR and Ae-GAARTMR are 

a3 and mapa respectively. tet dig "SC 
afan is reg: (cf. Yajuh. II. 3) Hea WF(*WT (or BA) 
Ña (All good things created by Mazda, the off-spring 
of the holy principle—Darmesteter) ' Correctly, as a 
name of God, it should mean “the All-pervading, 
Great-Supporting, Embodiment (lit. picture) of 
peace", Kanga too has blundered like Darmesteter. 
FaR and fafaa are fata: and faar, respectively. 
VR is STRE: -quawgq is fus: the plural epithet 
of honour instead of the singular f (cf. Rig.-VI. 50.7 
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also IJ. 33.4 and Atharva V. 29.1). TRawARIA is the 
superlative made from the same plural form instead of 
faqaaa resulting from the singular and occurring in 
Rig. II. 33.4. 47 is Te the very root kept as & name 
and not yet turned into dq or AM occurring in the 
Veda, the former along with *«i in Rig. IX. 66.24. which 
probably suggested sm afeed by replacement of one 
noble word ged. by another beautiful one i.e. qug, if 
scholars following Wq = A4 equation be true. i 


The Mantra refers to destruction of dark igno- 
rance and emanation of bright light through the Pure 
Great Truth. Avestan God and Satan are stated in 
Bundabish to be in bright light and dark ignorance 
respectively. 


FEA is Mat as in Atharva VI. 32.3 and VIII. 8.21. 
a and MAA are Wal and AATA respectively. 
Gee and ASEA are Hie and ata: (In actual: 
Sanskrit it is ww) Merani, Teraž, RAN 
and quA-XXW are Feat, CAAT and their superlatives 
respectively. W% is Vedic Wq as used in WT teltolc. | 
wet is yt. c | 


Thus have almost all.names been furnished with 
Sanskrit shades. One or two important ones may be 
' : now taken up in detail. 
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AVAL IHRER is WI: Raadt. Chatterjee's Was 
the origin of ®t though philologically nearer is yet 
traditionally farther. fat W74: was present in Atharva 
VI, 116.3. and "E: was already called faaaw in Rig. 
VIII. 96.10 while Rig. X. 83.2 and X. 84.4 call Manyu 
the one object whom all human subjects praise which 
all amply justify the author of the Yashtian lists in 
calling the Lord sez, Mardi for ample Vedic 
bases were already present to justify its evolution. 

This Mainyush = Manyu problem had proved an 
irremovable obstacle for Darmesteter, just as Mazdan- 
Medhá had proved for Haug and Mills, But 
these melted into an airy uothing in our hands 
and thus both Avestan God and Satan became clear 
to us. 

| Mahán gives Mahtah which in Sandhi form will 
give Mahto. In Avestá this according to phonetic 
laws, should become asar. The Persis while retain- 
ing the correct vocative 47% (aaa) and correct genitive 
asaret (Hedi) forms have also assumed the latter as à 
nominative form and then deduced the base Ws«T and 
used it as an AT ending masculine for their declension 

urposes. l 

2 poem Vedic Hex. concealed itself in due cours in 
the Avestan scripture and scholars naturally conli 
not guess the real Vedic base thereof, 
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In Sankhya aphorisms the Mahat represents the 
phase of universal knowledge during the processes of 
‘creation. In Vedás as well Taat meaning ‘Super-con- 
„scious one’ is a favourite epithet of Deity’s the name 
when termed Asura Mahas or Mahat. Thus according 
to Indian scriptures too Mahat is the Great Knower 
stage as in Avesta where "WX is Warmi. 


Rig. V. 42.11 requires us to serve Rudra with 
homages. He is Deva-Asura there, In Avesta, Ahura 
isthe Lord. In Vedas a usually serves that function 
but Rudra is both. 


Asura usually means the Self-Existant one-and 
so too' does Ahura. But according to Pt: Khem 
Karan Das Trivedi it can also mean the Life-giving. 
one. Pársis can also interpret Ahura accordingly with 
cisci n 


From ya. = to throw, Asura can mean "The 
.dispellor of all evils”. Jet our Parsi friends too 
derive the benefit of this sense as well. 


As a Mainyu = : the Lord is Spenta Mainyu 
and Spenishta town in the Avesta, nay even in the 
.Gátha. -The beneficient spirit, the - most beneficient 
spirit is the sense of these fama Wa forms. — 
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In reality when Ahura Mazda the embodiment 
of life and knowledge does enter upon his creative 
feat, he first becomes Spentá or Spenishta Mainyuish 
Then evolves Vohumuna followed by Asha Vahishta 
and Khshattra Vairya. 
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CHAPTER VII. 


The Semi-Supreme Being and Archangels in the 
Avesta and their Vedic Source. 


A. Spenta Mainyu. 


The Supreme Being has been discussed before. 
Next to him are the two  Mainyus  —the 
Invisible Ones, which can be further divided 
into the good one and the evil one. The evil one is 
Satan. That good one is next to God but quite 
apart from the Archangels, and may be called as being 
above them. We prefer to call him the semi-supreme 
being. Heis the Spenta Mainyu. He is soimportant 
in Avesta that a whole Gatha of Zarathushtra is in 
his name, just as the first Gatha isin God's own 
blessed name. It isa pity that the Pársis have failed 
(and so also the Europeans and Indians) to realise 
the full importance of this semi-supreme being and 
the Prophet's holy psalm in his honour. He is the 
one central knot of good, round which the whole uni- 
verse is resting. At times in the Gatha He is the 
Lord Ahura Mazda himself as quoted in the very 
beginning of the last chapter; at another occasion he 
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is a gift, a boon, for which the prophet is himself 
asking the Lord. Thus Gátha 3.1.6. reads :— 


WT ATA CITT ART ASAT SGT d 


‘Send, or give unto, us, that spenta mainyu, O 
Ahura Mazda, O Lord Mazda or Omniscient Ahura !' 


Here apparently spenta mainyu isa boon asked 
for from the Lord ; though Neryosangh sees in him, 
even here the Lord himself, whereas Spiegel sees in 
him an object created by the Lord, while Chatterjee 
takes spenta mainyu to be merely-Sattva guna—the 
bright element in the primaeval material, cause of this 
universe. A complete Gathic Yasna Ha out of the 
Gatha Spenta Mainyu will explain to us fuly what 
Spenta Mainyu is and also enumerate the whole 
positive constructive aspect of the Parsi religion in a 
nutshell. ‘The first verse reads as under :— 


SAT WEST TERIA ATT | 

Cal HNL AMAA A TACIT Ul 

erg «is, ESATA AACA | 

seit SINT ATA ATA URI 

“The pure white beneficient divine mind as also 
the finest human mind connected together through 
true peace, do grant for this one as also for us; fullness 
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as well as immortality, by (virtue of) noble deeds and 
words (as also finest thoughts). Ahura Mazda does 
grant ( to us all) kingdom or rule (besides ) (tender) 
active (true wisdom) delicate wit. 
or 
*May Ahura Mazda, (and the three Archangel 
pairs i.e. Vohumana, Spenta Mainyu and Vahishta 
Manangha) and Asha, Harrvata and Ameretata, 
Khshathra and Armaiti, grant us all, ( the six divine 
blessings) the finest beneficient mind with true peace, 
the abundance of everything here as well as immorta- 
lity hereafter, the independent sovereignty coupled 
with just tender right and wise action ; through noble 
deeds, word and mind may they all do so.’ 


This verse gives us in a nutshell all the main 
constructive elements in the religion. "These are the 
Lord Ahura Mazda ; Spenta Mainyu ; Vohumana (here 
called akai Hae, for it heads the six archangels, 
therefore, the superlative form has been used here.), 
Asha (Vahishta), Haurvata, Ameretata, Khshathra aud 
Armaiti besides (noble deeds Shyaothrna.), Hvarshta, 
(good words 44a) Hiakbta, and-(good thoughts 441&£) 
Humata. 

- Belief in God and the archangels, and the practice 
of good thought, good word and good deed, ensuring 


ES 
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the heavens named Humata Hukhta Hvarshta, is a 
general resume of the broad principles of the religion 
of Zarathushtra so far as its positive aspect is concer- 
ned. 

Minor details include the Semi Supreme being, 
33 Izads or Rátus i.e. angels, performance of numerous 
ceremonies, reading of scriptures five times a day and 
so On. 

Before taking up one by one the main headings 
counted therein let us here first praise the Semi. 
Supreme Being through the remaining five verses of 
this Yasna chapter as well. ‘These read as under :— 

am AST ÄRT alius | 

REN SERA qeÉsq “OT ATER | 

SMA REST FRANZ LAT AMAA ASA | 

aRar Pratt St Tar AVE ATTA UR 

SUIT AISA TAT ACA LAAT | 

d AONE TL Waa LTT | 

HL SIRE ATSC TATA HARA | 

Ret SH ANE ASA SLT ATERT UM 

HAE AIST UC KAT Ul 

ASAT ARAL ARAL LAT STATS | 

HASAN AT SCITUR TIA ACE | 

SATAN i TSE THR Kms Iv 

STAT SET HAL ASAT SET | 

SITES. RA At rar TACT | 
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. eat AUS TANT Kea seem | 

AAT PMA STAAL, TTA Weg illl 

wr are Veal WESTRSAT ART | 

smit TERT AATA Tate LEAT | 

HAA TL CUTE Sera | 

Catt digest LMR TETA NEN 

Translated they read :— 

9. Perform noble deeds through the (lit. hands) 
arms of Armaiti and attain, to the heaven of this most ~ 
beneficient: pure white invisible spirit, through noble 
words uttered via the speech of Vohumana. ‘That is 
real consciousness. Mazda is the father of righteous 
peace—yes He the Superconscious One. 

3. Of this invisible spirit art Thou the Bene- 
ficience, Brightness or Greatness O Mazda ! (Yes 
Thou) who chiselled out for us ( all) this enchanting 
universe with its pleasing fine architecture ; may (that) 
Armaiti prove bliss-ensuring for (our) residence (also 
food and clothing) ; whereby we may get into commu- 
nion through Vohumana (with You) (lit. become 
communing ones). 


4. Away from this Spentá Mainyu will fly injured; 
the disloyal ones; but not thus the righteous aud 
peaceful. A poor man is for the holy one even during 
his poverty while ifa wealthy free man he becomes 
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veritable non-bliss for the (sinful) disloyal (ones), (‘A 
profound destroyer’ according to Neryosangh). 

5. That Spentá Mainyu which is really the finest 
thing, do Thou O Ahura Mazda! kindly shower upon 
the truly peaceful ones for the same is their choice. 
The disloyal reaps (the fruit) of his actions due to his 
evil mind (with which is he continuously) (abiding) and 
to his lack of your favour. 


6. Ahura Mazda! do grant that Spenta Mainyu, 
through the blessed fire, unto the strugglers who 
desire to know, for then through the divine approach 
of tender active wisdom and righteous peace a man 
does acquire a lot. 


It is clear from the above verses that Spentá 
Mainyu is a divine aspect for its Spentá is God Himself 
on account of his having created the universe of an 
enchanting design for us. Itis also heaven or «fs 
or afiv& (the finest attainable step). It is then Spenishta 
Mainyu. Itis attainable only through noble deeds 
performed tenderly wisely and actively, and through 
blessed words uttered by a tongue having a noble 
blessed mind at its back, both done with the 
understanding that God regards righteous peace mis 
own daughter. That Spenta Mainyu is further the choice 
of the holy ones and therefore, God grants the same 
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to them alone. When during a Yasna ie. Yajna the 
holy fire is kindled and when both Armaiti and Asha 
i.e. peace and activism (Chatterjee) acquire divine 
contiguity due to tenderness and righteousness, then 
through that fire of Havani.e. Yajyagni or Yasna— 
Athra His own son, does God, grant Speuta Mainyu— 
his boon to the struggling devotees who thus acquire 
all that they desire. 

Besides all this Spenta-Mainyu is an injuring 
element too but for the evil ones only and never for 
the righteous. 

Such Spentá Mainyu CORCEDUDA was no doubt 
acquired from our famous Shiva-Sankalap Man 
‘Mantras where the Shiva-Man is surely God and 
human mind both for the encompassor of past, present 
and future, the immortal, the farthest mover even in 
sleep and wakefulness and the one light of all light 
can not be merely the human mind. ‘The conscious- 
ness of all creation is surely not threaded into the 
human mird. God is the Shiva-Mana. Of course 
human Shiva Mana too does exist. This Shiva Mana 

is naturally the choicest attainable for all. 


We, therefore, feel compelled to add, to what we 
stated in the last two chapters, that the Shiva-Sankalpa 
Mana Suktas of the Veda did contribute materially to 
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the Avestan conception of Spentá Mainyu, which 
name, however, has been taken from 34d, and Rra 
weg: fava, RaT; and GE: So much about the 
Semi-Supreme Being. 


We are, therefore, now free to take up the Avestan 
six archangels one by one, both their Avestan descrip- 
tion and name as also their Vedic basis. 


B. Baa Seat Amesha Spenta. 


The immortal white beneficient elements is the 
common name including the six Zarathushtrian 
'"Archangels though sometimes including the Lord 
Ahura Mazda too as the seventh. 

The Vedic base of this word is furnished by Rig. 
X. 31.3. That Veda-Mantra reads as under :— 
emite THAT: d. o- 
emergere «ut SRETTHTRUET Ul 
-the meaning thereof would be the following :— 


` “Concentrated meditation has been secured. Un- 


paralleled creative bliss—the charming scene—is 
approached by the protective emanations like (pilgrims) 
to a pilgrimage. The pleasing force of His creation 
Lave we well-acquired. "May we eyer after keep well 
‘aware of these Immortal (protective elements)," 
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' The Omni-Deities (MAZA: the deity for this Mantra) 
have been here termed SAT: AAT: AAMAR, i.e. protective 
immortal elements sm: sur which have become 
awatin the Avesta either from ÄI: =M: =A = 
añt. which will be simple and direct philological 
process or we may agree with other scholars in their 
%aT=2T equation and believe 9r: to have evolved 
into IRTI: 

Either way, however, the above Rigvedic Mantra 
will form the Vedic base of the Parsi immortal 
FEELS 


Avesté, however, does preserve the blessed syllable 
sm in the forms siTe, eri and asa misprint even 
as A but does so only as a preposition, an indecli- 
nable, or a conjunction etc. and never as the name of 
their Supreme Being, Semi-divines or angels. This is 
is a great pity. 

Ordid the Pársi Prophet intentionally abandon 
this to bring Ahura Mazda to the fore-front; not 
unlike Agnih, Indra or Savitá in place of which he 

adopted #14 from a4% of asal, Verethraghna from 
Vritraghna a name of Indra and Haurvatáta from 
adari granted by Savitá to his devotees ? 


Adityah are Vedic semi-divines named after the 
strongest one i.e,, Aditya. But one of these Ádityáb 
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is Amsha too. Itis possible that the name Amshah 
in the above Veda-Mantra may be indicating: Ádityah 
there and Parsis may have selected this in place of 
Vedic smfzer. In this connection it is important to 
note that “tet has been offered to aq in Yajura. X. 5; 
hehas been counted in Adityés along with fus saat 
wt and qt in XXXIV.54. as also referred to in 
wj axu, In Vajure. XXXIV.54 the five have a 
sixth Daksha as well—the number six being just that 
of the Parsi archangels. Atharva XI.6.2. calls, #2, 
faa too, the epithet usually reserved for mA. 
‘Thus Parsis found ample justification in adopting 
Amsháh in place of Ádityáh for like, aa, Amsha 
too was a faam nR. In Rig. 11.1.4. Lord Agnih 
assumes Varuna, Mittra, Aryamá and Amsha forms all 
of which are Avestan honoured ones, only Agnih being 
replaced as God by Ahura Mazda and as fire by Athra, 
son of God. Rig. 3.27.1. is almost identical with 
Yajuh. XXXIV. 54. and hence forms Rigvedic base of 
the sixth of the archangels. Rig. 1.1121 and 
V. 42.5. refer to Bhaga, Savita (Amsha), or Indra, 
Vritraghna and others out of which Parsis adopted 
Bhaga, Amsha and Verethraghne put not Savita Indre, 
else they would not have succeeded in evolving into a 
separate tribe of the one great Aryan- nation. There- 
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fore, they too seem to have abandoned Agnih in favour 
of Áthra and si$ in favour of smi ay. In Rig, 
V.86.5. Agnih and Indra are, stat and in Rig. 106.9. the 
two Ashvins are the sql. Use of singular and plural 
forms of si31-has already been referred to. 


Therefore, the Parsis felt justified in adopting 43: 
in the añt form as the name of their semi-divines 
since in Vedas this epithet had been used in singular, 
dual and plural forms with the same object. 


' A word about the Spenta. As Spenta Mainyu, it is 
merely wr, only here plural in: ‘place of singular there. 
Of course fat: and fram: too have effected the evolu- 
tion of the word as also the sense. 


In Atharva XX.128.16.the word is used as an 
emblem of purity and brightness. In reality sun's rays 


may have been implied for these too are the deváh in 
the Vedas. 


C. ag Wed (Vohumana). 

Ofthesix archangels the first one is Vohumana 
called Vahishta Manangha too sometimes as in Yasna 
XLVIL1. quoted and translated in the very beginning 
of this chapter. Vohumana is the human noble mind. 
Spenishta Manangha is the divine blessed mind. When 
-the two approach towards each other during commu- 
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nion at the prayer times Vohumana becomes qfi Wey 
and Spenishta Manangha becomes Spentá Mainyu i.e. 
Divine mind descends down a bit and the human mind 
elevates itself a bit. Communion between man and 
God thus takes place. 

Philologically aig "W€K is Sanskrit WHW«« =good 
mind or 48844 — versatile mind; but keeping the Vedic 
tradition in view as also the Avestan description, we 
can say that the Vedic FEU, the Bráhmanic wat xm (cf. 
"to qo 2120(22)0) and the Upnishadic ait (3) mer (‘Taitt- 
rfya Upnishad) have given rise to the Avestan concep- 
tion of Vohumana for the creator just as next to Angra 
Manyu-Akomana is the destroyer—the good mind and 
the evil mind respectively as met with implanted in 
the human and other creation, This AW Wa is referred 
to in Atharva XIX.9.4 where human mind sharpened 
through Brahma is discussed. Surely this human 
mind blessed by Brahma is definitely the first step 
towards good both in the Veda and Avesta just as evil- 
injurious—unhappy human mind Akomana, is the 
first definite step towards all evil in this world, so far 
as human beings and their dependents are concerned. 


X4 serene ese qR . 
meaning thereby “Attend ye oe to this. 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


( 188 ) 


Mahad-Brahm is going to speak." This furnishes 
the right clue to the evolution of God and 
the leading archangel in the Avesta as also the 
Brihmanical literature. Mahad Brahma is here the 
Supreme Being. Avesta picked up Mahad in the Mazda 
form and made Him its Supreme Being and relegated 
Brahma as Vohumana to the dignity of the leading 
archangel. The Bráhmanas picked up Brahma as their 
Supreme Being till Gitá and Sánkhya turned Mahad 
the first one into the Lordly Mother's womb and the 
second into the first but also the noblest object of 
creation. This is the simplest relationship between 
the triad of Veda, Avesta and Brahmana, and Gftá and 
Sánkhya. Mazda and Vohumana are as good creators 
of all good in the Avestan world as are Brahma and 
Mahad in the Vedic and post—Vedic literature. 

Let us at least now remember the above Rig and 
Atharvan hymns and follow Mahad Brahma. 

D. Khshathra-Vairya Wu. 

Having discussed the first archangel let us now 
turn to the second. In his honour too there isa 
separate holy Gátha of Zarathushtra termed the Vohu- 
khshathra Gátha. Its first verse reads as under :- :— 

TE SAL TAT TL HAN ACT | 

- aL eerste or reat 

PRATT ASAT TTL f TAL ATTAR 
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'O Mazda ! shower upon us that heaverily ( bless- 
ing) through noble deeds (which we cherish); in which 
does righteous peace move freely on account of the 
Yasnas of the wise learned ones; tbat noble lucky 
Khashthra Vairya the well-coveted of all.’ 


The purport of the verse would be that the 
Prophet requests Lord Mazda to bless his holy follow- 
ers with noble, acceptable, lucky, an all-desired kingdom 
or rule in which on account of the Yasnas of the lear- 
ned ones righteous peace may freely abide. May his 
followers acquire the same through their virtuous deeds 
and may Mazda shower that heavenly blessing upon 
them. : . 


The last verse reads as under :— 

AT ARE STE wur ahaa dera Wud d 

IUT ASST SUECIRSITAK AMSEC EST | 

wf SITE SCA AAA TELAT TAT TAT IRI. 

‘I approach those friends and honour them through 
their personal names, (yes those) who are and who 
were, whom Ahura Mazda knows (as also) their true 
and holy, supreme and peaceful (faith) in (my) Yasna, 
in me, (and in my heaven too).’ 

The purport of the whole Gátha then seems to be 
that the prophet cherishes such rule for this followers 
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wherein purity might prevail in Yasnas and noble 
deeds ensuring heaven might abound, where divine 
devotees may be highly honoured by the public. 

Divine Rule—acceptable luck—is then the second 
Avestan archangel. 


In the Vedas too Khshatra is rule just as Brahma 
was knowledge, worship, and devotion etc. è 


ae wp TÄ can also mean ‘noble lucky 
military strength’ if 4% be taken as Sanskrit A= 
‘strength’ which sense also fits accurately into the 
sacred Ahuna Vairya formula as well. 


The Vedas have only Kshatra but Bráhmanas 
rendered it into qmi dA (Udo ci3,3,vll) which naturally 
evolved into the Avestan Khshathra Vairya, exactly 
as AG of Vedas becoming Wit AG in Bráhmanas evolved 
into Avestan Vohumana or just as Asura in Bráhmanas 
became Avestan Ahura—the Supreme Being. 


Just as Vohumana and Khshathra-Vairya form 
the first pair of Avestan archangels similarly in the 
Vedas too did Brahma and Kshatra occur together. 
Rig. 1.157.2 is one such passage. Rig. VIII. 35.16 and 
17 form another. Atharva II.15.4 and XV.10.4 and 3, 

-also Yajura. XXXVIII. 14 form suitable references for 
the proper understanding of Brahma and Kshatra both 
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as divine qualities as also human achievements asin 
the Avesta. 


E. Asha Vahishta 34 RW. 


This is the third archangel. He is supposed to be 
the most beautiful. His sister Ashi Vanguhi too is the 
most handsome virgin out of all female archangels or 
Angers, or Izads or Amshá Spenté. 


Although people may trace it to *&v IÑ¥ but to us 
Shatpatha. 11.4.4.2 with its WX 4fWE: seems to be the 
real base of this Avestan archangel in the Vedic 
literature. If scholars with *«r—9 theory were to he 
honoured, the most abundant Vedic *« will form the 
Vedic base of the 9" portion. Vedic (as suggested 
by us elsewhere can form a nearer origin still; especially 
because 3I "edd: occurring in the Vedas will then form 
a correct base for sm 4feat because while 3 will 
evolve into #17 qÑ one of these Maharshis will form 


that for Tex. 
F. dier snc Spenta Armaiti. | 


Blessed Mother Earth as also tender active wisdom 
form the Avestan fourth archangel. Rig. X.9:.4 and 5 
forms the Vedic basis of Mother Earth as Avestan 
Armaiti and Rig. V. 34.6. and Rig. VII. $4.21 form 
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the Vedic base for the tender active wisdom as 
Armaiti. 

In Gáthá Armaiti is mentioned almost at every 
step and has already been referred to in the very first 
verse of the chapter from Spenta Mainyu Gatha 
quoted above and also commented upon. 


G. and H. Haurvatata and Ameretata. 

gega and enini, 

These are Vedic adit and 9v respectively the 
former being located within Rig. X. 100.1. ‘May afiat 
grant us adit i.e, abundance of everything, is stated in 
Rig. X. 36.14. Rig. VI. 56. 6. asks for «dmt for to-day 
as also for tomorrow. ‘Thus both the divine and 


human aspects of this Avestan archangel have been 
furnished with a Vedic basis. 


Side occurs in Rig. IX. 108.3 and at nume- 
rous other spots. Gátha XLVIII.2 and Rig. IV. 54. 2 
however, form beautiful equation. 


We have thus succeeded in furnishing all the 
major good beings in the Avesta with a Vedic basis. 

Let it be remembered that all of them are 
primarily divine qualities, secondarily gifts granted by 
God to man, while thereby these also do constitute 
connecting links between man and God and are thus 
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archangels in the real sense of the word. 


Of course none of these is a being in the sense of 


a tangible personality possessing flesh and blood or 
human or semi-human personality. 


Although Yashta, a much later part of the Avesta, 
does furnish Ahura Mazda with a Fravashi i.e. a 


spirit or individual existence still one can not ascribe 
the same to others. 
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CHAPTER VIII 


Indian allusions in Avestan literature. 


A. Avestan Ratus, days, months and Yashts. 
A table will indicate, the mutual relationship 
amongst all these, best. 


Day. Ratu. Yasht. Month. 
1-3-15 | Ahura Mazda Hormezd, I Dai 
and Datha Sentences 1-23 | the 10th 
23 
2 | Vohu-mana Horm, I 24-33 11th 
2 
3 | Asha-Vahishta Ardabahisht, III 
4 | Khshathra Vairya Haft Amesha- 6 
Spend. Praises 
B | Spenta-Armaiti other mighty 12 
Ratus too II. 
7 | Ameretata 5 
6 ! Haurvatata IV Amardad 3 
9 | Athra =a 9 


pd 

Note—Ratu is the lord presiding over the day 
or the month or both while Yashta is the portion 
of the Avestan scripture in praise of that Ratu, Angel, 


or Lord. - 
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Ratu. 


Geush 
Mithra 


Sraosh 


-do- 
Rashu 


Fravashis 


Verethraghna 
21 | Rám Hvástra 


| Apo with Aredví- 
Sürá Anáhitá. 
Hvare-Khshaeta. 
Máonha Gao-chithra 
Tishtari Stara, Tira. 
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Yasht. 


V 
Ardui-Sér-Bané 


Khurshéd VI 
Mah, VII 
Tishtar VIII 
Drvasp IX 
Mihir X 


Srosh Yasht XI 
Hádhokht 


Srosh XI A 
Rashu XII 
Fravardin XIII 
Bahiram XIV 
Rám XV 


Month. ` 


Note.—Geldner's following two Mss. here against 
four is inexplicable. We have, therefore, followed 


those four using Ram Hvastra. 
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Vata Spenta 
Daená 

Ashf Vanuhi . 
Arshtáta 


Asmana Hvarvanta 


Za or Zima 


Mánthra Spenta 


Anaghra Raocháo 


Berezata 
Haoma 


Dahma-Vanuhi- 
A phriti 


-| Vanant Star 


All the 33 Ratus 


Din. XVI 
Ard. XVII 
Ashtad XVIII 
Zamyád XIX 


Hom Yasht XX 


Vanand XXI 


Sfroza 


Month. 
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To trace back these terms to their Hindu basis, 
1. Asura Mabad Data or Dhátá. 


2. (Vasu-mana, Bahu-man but in reality) Brahma 
or Brahma Mana. 


3. (FX or) FL or Ashva Vasishta. Also Athar 
(through Athar) or Átra (from aval and aff: respecti- 
vely.  Esha.Vasishtha of Brahmins is the nearest. 

4. qa and qa dii. 

5. frat or Rra aca. 

7. WHIM. 6. Aaah: 9. sm orsa, 10. a 
of Veda and nai ga sarnfit in stam of Madhyandin 
Vajasneyi's daily book. 11. @X—3a, 12. (TA): 
wh, 13. fe. 14. ate 16. Wm. 17, WA of 
WCWdLand Wear 18. wa. 19. sane of Ramayana. 
20. AH. 21. wie. 29. fama or far qm. 
24. Wm: 25. sat (or IIN) aeh. 26. sue. 27. 
aR Hae, 28. sat. 29. ver fm or faa, or 
wet far. 30. Haat: Ta. 31. Wed. 32. uh or 
rarely Gia. 33. qam Wet emiüf and last WW«T STET, 
RJ, and fre. 


The next question that has to be discussed here is 
to compare Yashtian material with the Vedic or post- 
Vedic one with a view to show how the former evolved 


Out of the latter. -Of course relavent material from 
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other parts of Avesta as well may here and there be 
touched upon with advantage. For. this purpose 
typical common material is offered by the voluminous 
Haoma and Mihir Vashts, also by Tir, Ashi and Avan 
Yashts; Rama, Srosh, Asha too do offer alittle but the 
Fravardin offers some very suggestive names: 


B. Indian personalities in the Avesta. 


The above XXI Yashts along with Srosh Yasht— 
a part of Yasna, as also similarly Yasnian Haoma Yasht 
form the XXII Yashts. Bághán  Vasht comprising 
of chapters XIX, XX and XXI of Yasna is not included 
in the number XXII of.Yashts. So too is Yasna 
Haptaughaiti not a Yasht. These parts are of earlier 
origin than the Yashts proper. Sotoo are Yasnian 
Haoma and Sraosh Yashts far earlier that the other 
Yashts. 

Now we discnss the Indo-Iranian stories or myths. 
Opinion willalways remain divided upon the historical 
versus mythological or allegorical nature of the Avestan 
stories. We believe these too can be traced back to 
fie allegories used in the Vedas to make the subject 
interesting. t 

Leaving these questions aside let us here follow 
the stories purely as story-tellers and as none others. 
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Let us add here that the track is no doubt much 
beaten already, therefore, we would go in detail Tegar- 
ding our discoveries in the line and may not much 
dilafe over the findings of the previous workers on 
the subject. 

The Star Tira. 

VIII Yasht is Tishtar, .in praise of the Star 
Tishtari or Tira. Haug on page 279 of his Essays 
compared his feats to those of Vedic Brihaspatih and 
Indra, which exhibits his inability to find the true 
Vedic base for this Avestan Ratu. 

We have come across just the Vedic Tir in the 
third Sukta of Rigveda Mandal IX. On the basis of 
Avesta, Haug remarks in connection with Tir :— 

. “If men invoke him.........He steps into the sea.... 
--....When men, then come to aid him by their prayers 
».....lie descends for the second time into the sea...... 
He makes the waters of the sea then flow over its 
borders..." Haug, page 201. 

This comes very near the ideas expressed in the 
6th Mantra cf the above Rig Sukta which runs :— 

Coy irasa fered ea N 

“Well-praised by devoted wise men, God enters 
the waters and curdles them well to make them over— 
flow. To the donor He also grants jewels.” 
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Vedic base is thus furnished for the Avestan Tir's 
character as described above by Haug on the basis of 
- Avesta. The Mantra in its ending part furnishes 
_a further base for Haug's similar statement regarding 
Tir and reading :— 
“He is called the giver of wealth.” (Haug page 
200.) 

Regarding the quickness of Tirs flash and 
' movement in the sky Haug uses the words :— 

“As swift as the river......which has the swiftness 

of an arrow, and is the swiftest of all......” 

Spiegel and Bleeck on page 47 of the 3rd volume 
of their Avesta state :— . 

“The Star Tistrya......who glides so softly to the 
sea....-. like an arrow, who is a terrible pliant arrow, 
a very pliant arrow......" 

These ideas can betraced back to the interpreta- 
tion of the very next two Mantras of the above Rigvedic 
Sukta current about the time the Parsi scripture was 
composed. 

vq fad ferat fect SERT STCIT 1... INI 

wq fea sac for CEA: 1... .... Nel 

“This Tira speedily runs through the sky, (surpa- 
ssing) the heavenly bodies, slanting and quick as an 

arrow or a (river) stream......Untouched by any 
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heavenly spheres, this Tir—the Slanting one (Mercury 
#18) does move finely into the Sky........."" 


ait area afa: aRar IT it 

ATO IRIZI 

"The showering Tir, iluminating alldark (ones), 
shines bright as if Agnih itself; it is fit for being 
praised as also for being offered homages to.' 


"This Rig Vedic mantra forms the real Vedic base 
for the Avestan conception of the star Tir which is in 
fact a mere dissertational Commentary upon the same ; 
for in Avesta ‘We’ repeatedly ‘praise’ Star Tish- 
trya, ‘the shining’, the brilliant,’ ‘majestic’, ‘on whom 

_the waters think’; the pond waters the running waters 
the spring waters, the waters of streams, the hail and 
rain waters. ([cf. Atharva. I.6.4. describing waters of 
various types e.g. hail and rain waters (amffat:) pond 
waters (affrar:, getarzar:) spring waters (¥4eaq:) 
waters of streams (srqem:;) err] “When will Tistrya... 
arise to us ? When the source...the concourse of the | 
flowing waters ?" “To the fair places, and spots, and 
Pastures, running down to the buds of the trees (so 
that) they grow with strength.” ‘For his brightness, 
for his majesty, will I praise him, the Star Tishtrya, 
With audible praise......with offerings,......with Man- 
thra,......with word and deed, with offering, with...... 
Speech’......"Tishtrya......the distributor of water'......... 
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‘praise thou the distributor of the field, the Star 
Tishtrya, with offering.’ 


Avesta thus connected the beautiful story of the 
Star Tir on the basis of the current conception of Tir 
according tothe then accepted interpretation of the 
Vedas where it has been termed as the cause of rain 
(yw), bright as fire itself (=f: fre), illuminator of 
all dark (watfa <aid:) and fit to be praised (i39) and 
offered homage to (««:). 


To give a finishing touch to the Vedic base of the 
Avestan Tir legend let us quote Rig. X.92.5. reading :— 
mara aret ater freq fest srétacaft quiet .... ... l 


‘Streams flow (on account of the stimulus given to 
them) by the swift cause of lament to His enemies ; 
that Tir (constellation) holds the great Armati.’ 


Avestans from here took up the idea of ‘the Stars 
which contain......the seed of the earth’, with Tir as 
their head, ‘the distributor of water.’ 


This Tir's holding earth as per Rig. X.92.5. when 
studied with the above-quoted Rig. .III.27.13 calling 
Tir ITT że. an ox (though really shower or as taken 
above) becomes responsible for the Avestan Tir assu- 
ming the shape of an oxin Vendidad XIX.37. who in 
that superior position, must be supplied by imagina- 
tion with ` nothing: Jess than golden horns provided to 
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him by the Vendidad. Since ‘golden horned’ epithet 
had already been used in Rig. I.163.9. 

The correct translation of "Zaranyao-sravahé, 
rendered into ‘of a golden horned’ by scholars on the 
basis of Pahlavi would, however, be ‘of the one of 
glorious and bright fame'; for its Sanskrit base is 
feqvasraeq whose meaning on Sanskrit lines would be 
the one suggested by us. 

Mythologically speaking this #4: has been here 
used in place of X3 because 3=a: sr: ‘the horse’ had 
become so famous due toits advertisement through 
Gita and also because in Rigveda. I.16.3.9. too frag 
had been used in connection with the Ashva misunder- 
stood to be horse. 

In India the above two Mantras furnished the 
Puranic school of thought with the ox upon whose 
horn the earth is supported. 


'To bring out the central scientific fact behind this 
Tir legend we would simply state that the whole 
allegory has been woven round the natural phenomena, 
the advent of rains closely following upon the rise of 
the star Mercury in the Old World, and of the 
submergence of huge tracts of land under water asa 
result of the over-flooding of the rivers during the 
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ADDENDA AND CORRIGENDA. 


Page Line For 


6 


3 the line 
9 aR 
19 seperate 
9  neutor 
20 mode 
22 IIINE 
10  doubtfu 
4 gi 
19  Sroosh 
21 aya 
20 HASRAT 
20  xmm, 
21 weet 
21 away 
16 AHAT 
6 FASE 
19 Way 
19 gea 
17 weet 
2  mannuscript 
2 Aw 


Read 
this line 
ATTRA 
separate 
neuter 
mood ? 
simien 
doubtful 
Us 


aT 
Sraosh 
SRI 
WISE AT 
TAT 
Hee 
TRA 


weet 
manuscript 
Wet 
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43 
43 
44 
45 
45 
46 
47 
47 
48 
49 
51 
53 
54 
57 
57 
57 
58 
59 
60 
61 
62 
62 
62 
64 


Line 


For 
graka 


alteratations 
sf 
weuacat 


qua. 
freqeuntative 


Wu 
repeated by 
{or 1 
ier 

a 
Praest 


word 


Read 


ERES 
alterations 
eed 

ASTIAT 
TIR 
frequentative 


Ry 
repeatedly 
Tor ~T 
isi 

~ 
GE 


words 


Omit ‘Several times in the Gátha but’ 


repliete 


replete 


Omit the first new para. 


PIETAT 
aaa: 
beneficient 
ï 


RICT 
INA: 
beneficent. 


4 
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Page Line For Read 
64 17 fmm frareiieg 
64 21 4a e 
64 24 ARIST MEN 
68 12 SHEET RRT 
68 13 (eA TRTE 
69 8 Rat eet 
70 13 Mahad Mahah 
72 9 wat aÑ 2 
73 12 «m TERT 
74 3  Gáthic Gátha 
74 9 d si 
74 13 q d: 
74 13 sitar sfr 
76 16 Though Thou 
76 17 Ra Prada: 
77 7 We tL 
78 6 «weet BEC 
78 7 ‘life with darkness’ ‘darkness’ 
78 17 Devas Daevas 
78 22 Deva Daeva 
79 13 Devas Daevas 
80 4  Khordeb Khordeh 
80 13 WW g 
80 15 Amosha Am?sha 
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s0 17 
80 17 
80 18 
81 6 
82 5 
83 8 
S3 10 
83 15 
83 15 
83 17 
$4 ll 
84 16 
85 6 
85 17 
86 7 
87 1 
87 10 
87 15 
89 5 
89 5 
89 19 
90 15,19 
91 13 
92 9 


( iv ) 


For 

one 
many 
Avesta- 
&- 

have 
form. 
equation. 


Wat 24 


ATR... Il: 
Varuna and 
Hat or AAA- ECT 
scripture 
HEC 

only 
Aryania too 
Yo 

Weg 
singular 
within 


Read 
One 
Many 
Avesto- 
a 
has 
form 
equation 
wat ax 
EIS 


siis: ... ...l 
Varuna are 
žit or WAST STET 
scriptures 
FET 

was only 
Aryamatt. 
x 

WES 

plural 

with iu 
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92 
92 
92 
92 
92 
92 
92 
93 
94 
96 
96 
96 
96 
97 
98 


98 : 


98 
- 98 
99 
99 
99 
100 
101 


102 
103 


10 
11 
12 
13 
13 
14 
18 
22 
11 


15 
22 


Read 
Mithara Mithra 
Homa Haoma 
Sa waa 
eye eyes 
vermin, vermin. 
XXIII XXII 
Gods gods 
wat wat 
Read XV. in the beginning of the line. 
qTSS-WEWI 2 TISe-AHT 2 
—life.” Surely —life" surely 
WRIST RA 
Bundabish Bundahish 
sat wit 
Mahad Mahah 
Bundabish's Bundahish's 
'Tamságarbham Tamségurham 
uttar utter 
Mazinya Mazánya 
still shall 
Omit the last line 
XXVI XXVII 
q aret CEELEN 
MAT: Ed: ARAT: HET: 
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104 
104 
105 
106 
106 
106 
106 
110 
111 
111 
112 
112 
113 
114 
114 


115 
. 116 


116 


120 
121 
122 
122 
122 
122 
122 


( vi ) 


Read 
1 s" sri 
17 WF a 
22 serve serves 
3 weed atagara 
20 I ag 
22 II. III. 
23 ww quit 
17  our's ours 
12 agM... ... TAT qst... oe aT 
15 area dier 
] also else 
21 AGAT ART 
21 wif Taft 
3 WLAT HASI NFAT 
6 WET TEST 
16 «Wa REI 
22 Ran Raft 
23 WI tay 
19 Good God 
15 Cat? wit 3 ISDEM 2 FAT 2. 
3 RUTA fiera 
8 ded qed 
13 Bundabish Bundahish 


: LR aor 
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uum AER 5 : 


( vii ) 


Page Line For Read 


127 


128 
128 
129 
130 
136 
137 
138 


138 
139 
140 


141 
141 
141 
141 


141 
144 


145 
145 
146 
147 


18 
.21 
22 
23 


11 


aay ANITA 
Shyaothrna Shyaothna 
Haikhta Hukhta 

art MÀ 

HETAT smrearat (srmgarai) 
106.9. X. 106.9. 

sr FET 


For lines 10 and 11 read ‘into the Lordly 
Mother’s womb and inthe Sankhya only 
into the noblest object of.’ 


a qc 

this his 

Asurain Bráhmanas Asura of Vedas be- 
coming Ahura in Bráhmanas. 

Angers... Amshá Angels... Ameshá 


TH Uu : 
aq afas “a, afte 
form that for, into. 
34 5 43 
In? III( 
Yasht XI Yasht 
Hádokht. Hádohkht. XI. 
Omit numbers 31, 32 and 33 in column first. 
agI— Siq— 
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